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Tribal festival, as opposed to festival of other genre is distinguished for its
holism embracing festal day, celebration, merry making, periodic musical
performances, feast etc. that sub serve a meaningful socio-economic purpose. It
is earthly and heavenly in part having intimate bonding and co-exists together. The

very feel of bonding is important.

This year ‘Banaja’ captures this bonding through valuable contribution
of most well acclaimed writers on the field.

The celebrated and ace writer on tribal culture Dr. Sitakant Mahapatra, has
premised his article entiled ‘festival and  the tribal’ on the building block of
genes of ethno culture, flowering in to festival and festivities. Indivisibility of
individual sclf and community as the collective self that is on the background of
mundane worries and anxieties vis-a-vis life affirming possibilities is what trbal
festival signifies. The life and the process of life on the trajectory of uncertainties
is construed to be a total celebration, where immediate motf of entertainment
transcends its boundary wall to transport one to Cultural Nirvan.

The Cycle of Rituals and Festivals, the article by the eminent anthropologist
of the State, Prof. L.K. Mohapatra, is based on his Doctoral Dissertain of 1960,

presented to Hamburg university, Germany.

Prof. (Dr.) Mohapatra, states in his learned presentation, the cycle of rntuals
associated with tribal festival. The detailed, microscopic discussion throws ample
light on the organization of tribal festivals,

Prof.(Dr) N. K. Behura, Emeritus fellow and an eminent anthropology
in his article Baha Festival of the Santal: From Mundaness to Spirituality
provides a detailed panoramic study of Santal Festivals. Through the learned study
he finds the evolution of mundaness to spirituality. It makes the reader to ponder
over the fact that whether spirituality is identified with sanskrtaization on some
thing else.

Tribal festivals the article by Prof.{(Dr.) K.K. Mohanty is a learned

descrpton of the main theme and its intimate link with agro-economic and other
economic pursuits affirming food security.

Prof. Mohanty quotes the definition of culture exhaustvely in his article and
makes a scholarly attempt to exemplify the definition through festivals in tribal
society.
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/(: Festival of Munda tribes by Shri Narayan Prasad Das, IAS, Director-
cum-Addl. Secretary to Govt.,ST & SC Development Department scholarly foray
into the kingdom of festival and festiveties of tribal people, especially of the
most preponderant tribe of the state. Mr. Das analysises the Munda Festival on
|| the background of change and continuty. '

Ecstasy, thy name is fair and festivals: A Study on Tribes of Orissa
written by Dr. Binodini Das is a mini encyclopedia of sort of tribal festivals of
major tribes of the state. The special treat of the article is that it studies seasonal
festival of tribes, with different names but having the uniform feel of ecstasy.
Ecstasy 1s the central sprit of all the tribal festivals.

Tribal Festival: the fleeting moment of heaven on Earth is a scholarly
production of Elwin Gabesana Parisada, Bhubaneswar. The article makes
attempt to capture the foundatonal ideas of various tribal festivals and also analysises
them in escapable changes brought about by the changes of time.

Shri Trilochana Sahoo in his article Dusschra in tribal Orissa: States
Representation in Enlivening Local Traditions makes an empiric study of
evolution of culture mix of Tribal and Non-tribal in Orissa. He takes the flourishing
shakti cult of medieval time, where the amalgamation of two differing culture,
finds expression in the cultural crucible of integration and assimilaton.

The detailed and graphic presentation of Jeyore and Balaskuna Dussehra
celebration echoes faithfully the rituals representing both the tribes.

Dr. A.C. Sahoo in his seminal article Bonda Festival Continuty and Change,
concentrates on the various aspect of the ethnic festival, associated with one of
the most exotic tribes Bonda of India.

Dr. Sahoo has shown the process of changes in the Bonda festival along with
its continuty in shreds.

Shri Chzitanya Prasad Majhi, An emiaent Santali literateure and torch bearer
of Santali awakening in his article ‘@6l anIRa 36 o 6 AMES 34’ touches
upon various nuances of Santali festival and the ritual associated with Santal tribe.
Mr. Majhi delved deep in Santal tradition and traces the origin of the festval in the
traditon.

“AITIQ 6L A VIQNIQ” s a scholarly exploration of the symbiotic
relationship of tribals with the forest by Dr. Chitrasen Pasayat and Smt.
Sharmistha Barik The article makes an empiric study of the fact with exposition
of supporting facts. '

Shri Bijya Upadhya , the parolific writer on ‘tribal culture’ in his article &
196 6 Q¢ A6Q : 9@ ORI 2UAR -makes detailed study of the festival, differ-
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Tribals other than oy teibe bl atg, i tise distrie? 1A Magatayits tireTvers
it as seed broadcasting festival has no traces of edmeariity o v vasne bnst chsarded \ \
by non-koya tribe, is rninged with obscene songs and cougldetes,

“gg @RIPT OSaNIE 9Q QaQI9” written by Shri Subash Chandra Mishra
provides a portryal of festuval cycle cf Gond tribe. The ubiquitous  tabe on the
threshold mainstreaming keeps its original tradition, with minimum impact of the
invading cross culture.

Dr. Binod Kumar Nayalc’s, persentation of the article “621 @1 GQ@-In Rl
Q9" with different, prismatic refraction of the ‘Ho’ tribe makes a faithful study of

the Ho tribe festival and festvites of their tribe.

Dr. Damayanti Besra in her article “QI8I®@ a<aeId” analysised the origin of
various Santal Festivals and its anthropocentric connection with agriculwural cycle
leading to food security. Some other Santal festivals, may trace its origin in the

propiation of spiritual power to ensure for them a lank free life, observed
Dr. Besra in her arucle. - :

“cadul @RNIOST ALUE" is another exouc festival cycle of Penthia tribe writ-
ten by Dr. Rajendra Padhi. The expenienced wrter in his article described the

calender of festvals observed by the tribe. The uniqueness of Penthia cthnic cul-
ture is highlighted.

“a90085Q QAN QIAINIGI AN 9S” presented by Dr. Adikanda

Mohant, is description of cycle of festivals observed by the Kudumali speaking

people of Mayurbhanj district. Dt. Mohant in his article asserts the Kudumali cul-
ture as a separate entity.

The Articles stresses the subtle changes in observance of festval in “ &2 @8

gel @9”. It is a special article by Raghunath Rath. Mr. Rath describes the

organisation of the festival and finds the underlying work of A

festival, . griculfure and the

We are greatful to Dr. Taradatt, IAS, Commissioner-cum-Secretary to Govt.
ST & SC Development Department, Govt. of Orissa, Bhubaneswar - the mos;
tribal friendly administrator and writer on ethnic culture and tribal study for his
steady encouragement and personnal advice for bringing out this pubh’cn‘uou

_ We are '.1..150 greatful to the staff of the ATDC for coordination in brinping out
this souvenir or record time. iy

Last but not the least we are thankful to our valued and scholar contributers.
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Festival and the Tribal

Right from the beginning of
human history every society has felt
the need for festivals and learnt to
organize them in suitable ways,
consistent with their felt-need and
prevailing situation. Men live in
groups and commurities and are
joined together by webs of
relationships. Festival is the most
important symbol of a group activity
that brings together all individuals of
the group. Festival is a time for such
get together and sharing of joys and
SOTTOWS.

Every organized religion hasits
own festivals. Just as Christianity has
its Christmas, Easter, Good Friday,
Hinduism has its celebrations linked
to the birth of Rama or Krishna, etc.
and Budhism its Buddha Jayanti. Thus
many festivals are linked to religion
and religious sentiments. In organized
modern societies, festivals also
punctuate the year for non-religious
group activity and celebrations. Their
primary motivation is an escape from
long hard and to discover anew the
source of happiness.

Tribal societies have their own
way of organizing festivals. For them
it is not a search for rediscovering the
sense of community or togetherness;
for most tribal societies, particularly

Sitakant Mahapatra

the less developed ones, are still
immensed in their community in a
very intimate manner. Individual
tribal communities have their festivals.
They have their different names in the
language and dialect. One can,
however, take a general view to find
a lot of commonality in their festivals
and it would be applied as much to
tribals of Orissa as to tribes elsewhere
in our country and across the globe.

For tribal festivals are the
essences of life. He looks forward to
the celebration of festival as an
individual intimately linked to his
group. Ever since the tribals gave up
nomadic life and settled in groups,
their habitat became an important
feature of the nature of the festivals.
Every tribal village has festivals,
which punctuate the entire year. They
are organized primarily in two
streams: life cycle occasions and
occasions of agricultural operations.
Generally speaking all festivals have
one or more of three components:
singing, dancing and ritual
performance. The whole community
participates; there are no performers
and viewers when it is singing or
dancing. There are festivals celebrating
occasions right from the birth of a
child through attainment of

_adulthood, marriage and death. All

phases of individual life call for the
intervention and participation of the
community. 50 do the stages of
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agricultural operations right from the
sowing of seeds to the harvesting of
crops. Some tribal communities also
celebrate the change of seasons. The
coming of sprint, new leaves and
flowers on the trees and the change
of direction of the sun calls for a
festival, the celebrated spring festival
variously called by different tribal
communities. Then there is the festival
for entering the forest both for hunting
and collection of medicinal herbs and
roots, which are specific to certain
communities. Some times it goes by
the name of Akhand Shikar. Thus, one
can say the tribal societies have ever-
recurring festivals through out the
year. It marks the rhythm of both
individual life and existence of
community. One Santal old man told
me “that for us life is itself a festival
celebration. Birth is a festival, so too
death. I cannot think how one can live
without them (festivals)”. As we
know most tribal festivals have

prescribed ritual celebrations,
appropriate songs and dances for
each one of them. Often the
celebrations are  passionate,
completely life-affirming and
reemphasizing the essence of
community. Some, like the earlier
manner of celebrating, Meriah
festival, had elements of cruelty
involving death. Many rituals do
involve sacrifice of animals from a
buffalo to a cock. They feel it is
ordained by their Gods. In fact, most
tribal festivals have also an element of
appeasing the Gods and seeking their
goodwill for the community. Some
festivals, on the other hand are purely
for entertainment, full of gaiety, fun,
humour and even interesting banters.
Summing up one may say for the
tribal, festivals are essential ingredient
of life and they impart meaning and
significance both to the individual and
the community.

20, Satya Nagar,
Bhubaneswar
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The Cycle of Rituals and Festivals*

We shall describe the rituals and
festivals that are observed by all the
households of the village or hamlet,

individually or collectively, at the -

same time. The rituals and festivals
may be divided into Annual,
Decennial, and Occasional festivities.

1. ANNUAL RITUALS AND
FESTIVALS

(a)'Diha-bandhani’ or Foundation of
the Homestead Site or Establishing
the Village Site

The year begins with this
important ceremony. The date of
holding it, after harvest, is decided by
the Village Assembly before a week or
so, and the nearby villages come to
know of it, as also the relatives outside
Tasrd. The houses are freshly
plastered, clothes washed, and
sufficient rice de-husked in every
house. It is customary that the ‘Parjd’
(the immigrant residents) stand the
native beer consumed on this occasion,
though some ‘Matidli’ households may
set a few for their private needs. It is
now a season of plenty and the
relatives visit in large numbers. In case
of Tasra, specially a party from the

L.K. Mahapatra

daughter-village Guhalbandha colony
in the valley, always visits Tasra at big
ceremonies.

As there was a death in Tasra, the
celebration of ‘Diliabandlidani’ was
postponed till after the funeral
ceremony. In Tal Tasra this was
observed on the 29*%, January 1954 and
in Upar Tasr4, the following day to
give the festivities a long celebration.
had my hut in Tal Tasra hamlet during
1953-1954.

In the early morning at Tal Tasra
subscription of one chicken and some
sun-dried rice from each house and a
half Kilo of rice for communal feasting
with one male representative of each
household was raised. Then there was
a formal meeting of the heads of
household in the hamlet with the
senior Headman, some elders from the
other hamlet and some youngmen
present. The Headman formally
addressed them prefacing that the
new year had started and it was to
be decided who would stay and who
else emigrate. Some elderly ‘Parjd’
assured the Headman and the
priests that they had managed to live
well with them and under their care,

“This 1s based on my Doctoral Dissertation of 1960 at Hamburg University, Germany. Fieldwork was
carried out in Tasda or Tasra village on the hill above Mahulpada, on the borders of the erstwhile princely
states of Bonai, Keonjhar, Pal Lahara and Bamanda in the contiguous Piudi Bhuiydn habitat in 1953-54
and 1957. A Re-Study after 50 years will be very instructive in culture change. The Matiali refer to the first
settlers of the village (hamlet), in the Pana are the later immigrants, who were usually the affinal relatives

of the Matiali. Note: ‘c’ is pronounced as ‘ch’.
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and unless the Headman drove
them away they would stay on
here. Because, he added,
wherever they went, they had to
“serve” or obey the Headman and
the R4ja. Then the priest of the day
gave each of the householder a piece
of fire holding which everyone took a
solemn oath that he would live along
with others in the village in amity and
observe the duties of a Villager. Then
the priest sprinkled water on all of
them, probably to disengage them
from the solemn atmosphere of oath
taking. Then there was common
feasting and drinking with the
precedence of the Mtidli elders.

Worship and Divination at
‘Manda Darabar’ (Bachelors’
Dormitory-cum-Village Assembly
Hall)

The priest sat on his haunches
(hanthu géari) facing the east and made
a pattern as shown above with
emulsion of rice-flour and placed 25
heapfuls of sun-dried rice and turmeric
powder at each point of intersection.
The deities ‘Gaenshri’ and ‘Dharam
Deotd” were offered sacrifice of two
fowls by cutting their necks. Firstly, as
always before sacrifice, the fowls were
induced to take rice from the heapfuls
and only when they took the rice, they

Selistes o

were sacrificed. This behavior shows
that the deity or spirit concerned
accepts the offer. The heads, as
always, were placed on the heapfuls
with the beak eastward, and the blood
was poured on the heapfuls or ‘punji’.
The worship was now concluded by
the priest sprinkling water around the
ritual pattern and thus extinguished
the burning ‘sdl’ incense on the east,
which invariably accompanies a
worship.

Divination with 2 pieces of ’sal’
stick and 2 halves of one ‘kendu’ stick
is called ‘Panjipaka’, after the
astrological book of foretelling
consulted in the valley, known as
‘Panji’. The priest took the 2’sdl’ pieces
in his hand and placed them on the
ground in the name of the village
(hamlet). As only one stick showed its
split-face upward it was joyously
acclaimed as prosperity or ‘subidhd’ for
the village in the coming year. As for
the well-being of men or villagers the
result came out to be also identically
good. However, as for ‘Gurds’ or
hunting, with ‘kendu’ sticks both the
split-faces showed upward and the
prospect was “mukar’ or bad in part.
But the prospect for cultivation was
foretold as ‘subidhi’ or all-well. The
divination was held clearly under the
supervision of the deities worshipped.
Now that it was finished, the pattern

- was crossed, thus symbolically

abolished.

Banaja-2 OO?ﬁ
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The priest and others with the
materials for further worship went up
to the flat bank of a stream to the south.
A ritual pattern, as shown above, was
now made and the fowls were
sacrificed: first to ‘Kamalbudhd’ and
then to ‘Kéla Budhd' or Ancestors of the
Priests, 2 fowls for ‘Bandlhu-Kulid’ or
Ancestors of Affinal Relatives of Tasra
‘Madtiali’, thus including that of the
‘Parji’, and in particular, to ancestors
of the priests of Iti village, who are the
most imporfant among the ‘Parjd’
households, 2 chicks; then 3 fowls to 3
‘Rakas’or giants, the biggest one to
‘Lakesar Rdkds’ who guards the
swiddens from elephants from Pal
Lahara side; lastly one fowl, ideally
black, but in lack of it at that moment,
a darkish brown (pithili@d) one was
sacrificed to the powerful ‘Brglud’ spirit.
A few fowls were also killed by beating
for those who were not ritually clean
and who could not partake of the meat
of the sacrificial fowls or chicks. These
were the men whose wives had
menstrual pollution or were not yet
ritually incorporated after marriage or
whose household was tainted with
birth or death pollution. The rest of the
chicks were sacrificed to the deities,
spirits or demons who were forgotten
(‘pashurd-safirda’) or who might
feel neglected. This practice shows
how unpredictable the supernatural
world may be, and moreover, how the
Pauri Bhuiyan cleverly tries to
manipulate the unknown, but touchy
powers that be.

&E3-

The priest cooked in new pots the W

sun-dried rice collected into porrdge
and the heads of fowls sacrificed
except to ‘Baghii’ and offered them at
the ritual pattern to the deities, spirits
and demons. Now, the worship was
finished. He ate all the rest of the
offering alone, as no one else should
share it.

However, the fowl sacrificed to
‘Baghid’ was baked in leaves and taken
by an old priest, whose ritual status
might not be affected by the dangerous
power of ‘Baghid’, especially as he did
not worship at Tasra.

Before equal sharing of the food
among the guests, and the villagers
including the Headman and others
from Upar Tasra (hamlet), native beer
was served by the junior ‘Parji’ men.
The ancestors and ' Dharami’ deity were
first offered before eating. Before
celebrating this ceremony, no one
can build a new house or eat the wild
fruit of Bauhinia Vahlii or ‘siari’.
According to some a wild flower
called ‘jhilri phul’ is also allowed to eat
only after this. If this ceremony is not
observed, people will die, cattle will
be lost to leopards and people could
not safely roam through the jungle -
so is the strong belief of the villagers.

(b)'Pankhira Pithd" or Offering of
Cakes to Men

This was a social festivity,
organized by the womenfolk. In Tal
Tasra they observed it on the 30" of

lBanaja—JOO 7j
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January, 1954. About 4% Kilo paddy
and about 170 gm ‘jatangi’ oilseed and
a pinch of salt were collected from all
the 17 households one day before. The
ritually clean elderly women, both
‘Matidli’ and ‘Parji’ took the leading
part in cooking and directing the
younger women and girls who helped
them and ran on errand. Maidens
were asked to bring white ‘Kundru’
flowers in bunches that were already
blooming. Rice-flour was made from
the paddy by a number of households
cooperating together.

Big-sized cakes of rice-flour and
oilseed powder were made by
steaming process. Before the sun set
the oldest priestess of the hamlet led
the womenfolk and maidens, offered
the cakes, and formally addressed the
menfolk, “O Dehuri (priest), Padhin
(Headman), we women searched
everywhere in your threshing
grounds and in the jungle for

. ‘badhuni’ (broom-stick) grass and

‘biirisa’ (bamboo) flower, but could
not find any. The swidden harvesting
grounds are empty. We have
collected from ‘gandhiri’ (a weed in
abandoned swidden) bushes what
we are offering now.” This was an
address in humility.

A middle-aged priest, leading all
the menfolk including elderly
‘Matidli’ and ‘Parja’, replied, “O
Mabhaunimine (mothers and
sisters), we know the ‘badhuni’ grass
and ‘baifisa’ branches have dried up,

land is no longer very productive.
Still, whatever you have given us is
very worthy. You womenfolk have
always given us food and sustained
us - we do not know anything about
this (mystery). You have somehow
managed to maintain us and have
offered this every year. So we would
gladly accept this.” The old lady then
offered the flowers saying, “we have
got only ‘Kundru’ flowers, which you
may accept and wear, or may throw
to the Beljhari rivulet if you like.”
To this the elders replied with laughter
and enthusiastically said that,
of course, they would accept this
gladly also.

When the maidens with much
'Kundru’ flowers in their hair-buns
bowed down on their knees to the
menfolk, some elders stood up and
expressed satisfaction and asked the
girls to rise up. Now "Kundru' flower
was worn by all men, old, young and
child, on the ears, as is the custom.

The ‘Shubla Khiunta’ deity on the
village side was offered some rice-flour
earlier.

That night some married men and
elderly women joined the young
persons at a longer dance session than
usual.

At Upar Tasra on the 28" of
January this festivity was already held
before 'Dihabandhidni’ ceremony was
celebrated. That day from about 3 p.m.
the dancing continued till late at night.

q?anaja-zowﬁ
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(c) ‘Agacala Puja’ or Worship
of the Advance Deity

The Mountain god ‘Bihmuni Pat’
and ‘Baghii’ were worshipped.
‘Bélmuni Pdt’, and by some even
‘Kamalbudhi’ was named as the
‘Agacala’ deity. Before thatch-grass
for roofing is mown, or bamboo,
bushes are cut and collected, or
swiddens occupied, this ceremony
must be observed. Otherwise, tigers
will destroy men or cattle or both.

At Tal Tasra this was held on the
4* of February, 1954. Ordinarily the
Agacald Deotd’ is given a he-goat in
alternate years, but this year they
could not arrange although the Upar
Tasra did sacrifice a he-goat on the 7*
of February. At Tal Tasrd on
subscription two fowls were
purchased and some sun-dried paddy
collected from each household. The
priest, a member of the ‘Padhin’ or
Headman's lineage, (in the absence of
a ritually clean, priest of the village)
took his bath as usually a worshipper
must do. An assistant or ‘Pithibihar’,
an immigrant ‘Parji’ elder, helped in

arranging materials and dehusked the
paddy.

Some ‘Parji’ and ‘Matidli’ elders
followed the priests with rice half kilo
each. Near the stream a ritual pattern,
as shown above, was drawn with

Banaja-2007

heapfuls of sun-dried rice, as usual. j

First the bigger fowl for ‘Balnuni Pat’
and then the other one for ‘Baghid’
were sacrificed by cutting the neck.
The heads were placed on the
heapfuls, and pouring the blood on the
heapfuls the trunks were thrown to
the bush, symbolically giving them
away. The priest sprinkled water
around the pattern, The blood-soaked
rice was put on the head by others, as
is the ceremonial custom.

Then the priest cooked rice-

porridge, and the heads with the beaks
were recovered, and were first singed
and then cooked. He offered this food
on all the heapfuls for the deities and
sprinkled water around the pattern
and on the incense - thus completing
the worship. He must finish all the rice
and meat cooked by himself or he
could share it with some others of his
priestly ‘Kutumb’ lineage. Whatever he

could not eat was thrown into the
jungle.

The others cooked the singed
trunks of the fowls and rice, and gave
one share of meat to the priest also,
Others also could not take any surplus
uneaten food home or could give to
somebody else who was already not
there. As a practical solution, at Upar
Tasré the men had to leave the surplus
food and after two hours or so again
returned to finish it. As the deities are
very powerful this has to be done,

unlike on the occasion of
‘Dilabandhani’ ritual.
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( (d)'Dehuria  Madakhia’ or
Drigking with the Priests

It was an impressive sight to see
the menfolk of the village assemble in
a sunny maize garden on the 5%
Febrwary to partake of the native beer
and sumptuous side-dishes including
vegetnbles and fowl-meat, supplied by
the priestly (Mdtiali) families. The
‘Miitali’ men sat in a line away from
both the ‘Parjd’, and the ‘Bandhu’ or
affinal relatives (and guests) in a
discontinuous circle. Boys down to 8
yeam® also took part in it.

(e)’Udhuni Bhasna’ Ceremony

This ritual is held before the
important ‘Malul’ flower blossoms,
and according to some, also ‘Jhilri’
flower are collected from the jungle
and eaten. At Tal Tasra this was
observed on the 7" February, and in
Upar Tasrj, on the 30" January, 1954
on the day of ‘Dilabandhani’

' ceremony.

Every household contributed half
kilo sun-dried paddy and some sun-
dried rice, made later into emulsion.
Some households gave chicks for this
ceremony and others would be giving
them later, one each for the
complementary ceremony, called
‘Raham-Bhasnd’ in April. An egg was
also needed for the first ceremony.

It is a ritual observed by the
women, as it is they who collect
these flowers and run the risk of
Lmeeting dangers from spirits and

demons in the jungle. The priestess
was an old lady (or married woman),
ritually clean, belonging to the priestly
lineage.

After an early morning bath the
usual type of ritual pattern was made
on the other bank (Tare village) of the
Beljhari rivulet. It is never done at a
place within the village borders.
Under a ‘Malml’ (Bassia Latifolia) tree
this worship was held. A chick’s left
eye was sewn with a needle and
thread and the egg and the chick were
left ‘raghd’ or live scape-goat to the
‘Curunt’ and ‘Juguni’ evil spirits. Two
chicks were also sacrificed by cutting
necks to the ‘Malul’ tree. The usual
procedure of offering the heads on the
rice heapfuls was followed. Then all
fled with the sacrificed chicks and
rice etc. to Tasrd side of the stream
without looking behind. On this side
she roasted the heads and other
women cooked the trunks. The
priestess offered the heads and cakes
prepared by baking and then others
shared the food including the heads.
None may however bring the food to
the village. Only women, ritually
clean and whose male babies have
not yet taken cakes, may take part in
the ceremony,

A piece of thatch grass from
each house and a pellet of earth
from the front verandah of each
house was floated down the hill-
stream after the worship on the
other side was over. At Derula,
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rhowever, I came to know that the

thatch grass was burnt. This act
magically transfers or destroys
diseases of the household.

(f) ‘Malgujari Madakhia’

This drinking bout was organized
especially to drink to the health of two
representatives of the village, one
‘Matiali’ from Upar Tasra and another
‘Matigli’ from Lower Tasra, who went
to Bonaigarh to deposit the revenue of
Rs. 5.00 in the treasury. Though all
menfolk drank native beer together, a
pot of beer was reserved for drinking
by a selected few with special
treatment to the persons in question.
This came off on the 18" of February
1954.

(g) & (h) ‘Dhulidni Puja’ and ‘Am
Nua’ Ceremonies

In the month of February-March
‘Phagun’ or early next month ‘Cait’,
‘Dhulidni’ ceremony is held to
worship ‘Baddm’ and ‘Bhim’ before
cutting bushes and felling trees and
firing in new swiddens. According
to another view, at Derula,
‘Agacald’ worship goes before
cutting a new swidden and
‘Dhulidni’ ceremony before
firing a new swidden. But Tasrd
villagers were adamant that, because of
my presence they could not hold this
‘Dhulidni’ worship and hence could not
clear new swiddens. It is also said that

clearing of jungle in the second year
swidden follows this ritual,

-3
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In this worship, one of the
most important, there are two
sets of priests and priestesses. The
priest must be fasting the whole
day, eating only once at the sun-
set and will not take water or
smoke at other times. After such
restrictions including continence
for two days, will they be in the
proper condition to worship the
dangerous and powerful deity,
‘Baddm’. In 1953 the priests were
two unmarried youngmen. The
two priestesses were old widows
of priestly lineage in Tal Tasra.
Thus, botl the priests and the priestesses
were either below or beyond the condition
of being ritually unclean.

In the morning the priests and two
cooks go to the sacred grove enshrining
‘Baddm’ and his ‘Biihan’ or subordinate
companion called ‘Bliim’. The priests
sacrificed in 1953 a he-goat to ‘Badint’,
2 chicks to ‘Bhim’, and one chick also
to ‘Giienshn” and ‘Birdd’. In 1954, as in
other alternate years, 2 fowls instead
of a goat were sacrificed to ‘Badim’.
The priests cooked the heads with rice
porridge and the cooks prepared the
trunks and rice. They then left the
place of worship and returned without
ever looking back.

The priestesses and the ritually
clean women and girls, fasting after
bath, now go there and chant the long
myth of ‘Badim Budhi’ and Baddm
Budhi’, the first human pair, and of
the marriage of their children. The
priestesses offer the food cooked by the
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priests to the deities and eat it
themselves, without sharing it with
others. The other womenfolk eat the
food prepared by the cooks. The
women must not bring any remains
of their food back to the village.
Indeed, they have a great day! (1 have
not been able to record the myth).

The menfolk in their household
offer rice-porridge cooked by their
women with mango blossoms in a new
pot to the ancestral spirits. This is
called ‘Am Nud’ ceremony. This
makes eating of mango fruits or
blossoms harmless. If anybody eats
mango fruit (or the blossom) before
this offering, surely there will be
some mishap due to tigers or
leopards. This ceremony may be held
next day after Dhulidni Puja,

The menfolk eat at the communal
kitchen in the village and ordinarily
go on a hunting expedition thereafter,
Upon the return of the men the senior
priest of the day is presented the
“head” of the ‘sambar’, a favourite big
game animal, which he offers to the
deities. Five women led by the ‘Mitidli’
old ones offer a bow and arrow and a
piece of “flesh” to five men, both
‘Matiali’ and ‘Parji’. Thus ends the
tense atmosphere of the worship with
an air of joviality.

In the evening the senior priest of
the day offers fowl-sacrifice to ‘Nishiy

deity in the village as the last rite of
‘Am Nud',

In the morning at Tasra on ‘Am
Nud’ day the cattle-sheds are also
worshipped with the prayer that the
cattle may roam freely in the wood
without the danger of tiger or bear, or
thorn.

In 1954 in Derula village in the
valley, and until about 15 years ago in
Tasrg; it is alleged, the women also
organized a mock hunting trip. A
few of them dress like men with
turbans to hide their buns of hair,
and go to the outskirts of the village
with bow, arrow and axés with great
show. This is found among several
tribal groups in North Orissa and
Jharkhand. In case they fail to bag any
animal, they bring a banana plant out
of the garden, cut it into pieces and
distribute them among the households
as their hunters’ share of “flesh”.

(i) ‘Hengulai Jatr&’ or Fair in Honour
of ‘Hengulai’

This fair comes off on the full-
moon day of Cait month (march-
April). The Hindu goddess ‘Henguldi’
attracts a large number of people from
nearby villages who bring fowls for
sacrifice in fulfillment of vows on
occasions of sickness. They come in
clean dress with native beer and have
a good time in the sweet shops also.
The goddess is worshipped by a Gond
priest and Tasré& sends some sun-dried
paddy and incense for offering to her.

This is the only ritual, which
Pauri Bhuiyan attend as participators
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and the priest is an outsider. In
the other case of bringing goats
to Bonaigarh in Dasara month,

the Tasr4 Bhuiyan
representatives are merely
visitors, as also the Pauri

Bhuiyan in general, at the palace.
(j)’Rahani Bhasn4’ Ceremony

This is complementary to ‘Udhuni
Bliasnd’ ceremony and is again a
worship exclusively by the

* womenfolk. In 1953 it was held in

April-May. Only after this ceremony
can they cut the bushes (‘jaghard’) in
the second year paddy swidden.

Near the dancing platform
‘Kendu’, ‘Mahul’ and ‘Afild’ saplings
are planted and worshipped by
sacrificing chicks, Sun-dried rice and
the feathers of the chicks sacrificed are
made into a leaf-packet and is hung
from the ‘malul’ sapling. Another
similar leaf-packet of sun-dried rice is
hung from the ‘Kendu’ sapling.

The chicken heads and cakes
made from sun-dried rice are eaten
after offering to the deities by the
priestesses. The trunks are cooked
with rice known as ‘Shubha Ciula’.
This rice was already set apart after
the threshing ground ceremony of the
previous year. At this communal
cooking the women distribute rice
and meat to each household.
Outsiders may not be given any share
out of this. Also round cakes are made
and at Derula, the youngmen and
boys are offered one basketful, and the

s o

is also said at Derula that the worship
is meant for ‘Baddm’, the ancestral
spirits and ‘Gdenshri’ deities.

That night at the first crow of the
cock, before daybreak, two women,
who had planted the ‘Kendu’ and
‘"Mahul’ saplings, bring them to the
hill-stream naked, and leave them in
the current to float down. Some cakes
are also left with the saplings. The
‘Aiild’ sapling is not taken away till
after 7 days. At Derula ‘sil’ sapling
was mentioned in place of ‘Kendu’.

This worship is held so that there
may be abundance of fruits, tubers,
roots, flowers etc. and no harm may
come to the women from collecting
them. Besides, diseases of men and
livestock are also meant to be
averted.

(k) ‘Akhuli Pardhi’ or Ceremonial
Hunting

In the month of April or May,
sometimes before ‘Rahani Bhasnd’, this
hunting by the whole village is a ritual
necessity. An elderly priest leads the
party and the bows and arrows are
magically charged with spells for
success. Boys of ten or so also
accompany. In 1953 the party
composed of both the hanilets and
Gubhalbandha colony, the daughter-
village. As the game has become scarce
they could not hurt any better than a
small spotted deer which escaped. If
ar animal were killed, the blood
would have been offered to ‘Badim’,

(Banaja-ZOOFﬁ
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'Gaenshri’, ' Kamalbudhd’ and ancestors
and to ‘Baghid’ by the priest. The head
of the animal would have been carried

_ to the village Headman’s house,
where his wife would have greeted the
successful marksman and the carriers
of the head by “washing” their feet
and putting turmeric power on the
forehead. The Headman was to be
presented two scapular muscles and
in return he was to entertain the
village men with native beer. But this
has been discontinued. However, the
priest even today gets a special share.

As there was no animal bagged,
the priest offered only cakes baked on
fire by himself to the ancestors and all
others prepared similar cakes and
offered to ‘Dharam’, ‘Kamalbudhd' and
ancestors, In 1957 Guhalbandha
colony organized their ‘Akhuli’ alone.

(I) ‘Banabhujni’ or “Picnic’

In the month of April-May
menfolk go fishing to the Beljhari
rivulet by poisoning the pools, with
toxic wild fruits. Then there is a
communal kitchen of the whole
hamlet, and children of the age of
taking rice and women all get equal
share; For children and women rice-
contribution is on a par as for the men
- half kilo each. Thus all the village
enjoys a good meal of cereals and fish
as almost a happy ending of a season

of plenty drawing to its close,
L

—3

(m) ‘Tithid Pujd’ or Ceremonial
Sowing of Paddy’

In the month of May, before the
rains start, a worship is held for
‘Lachmi’ or ‘Lakshmi’, the Hindu
goddess of wealth and fertility and for
‘Dharam Deotd’. Before this nobody
may sow paddy.

The day before the worship a new
earthen-pot is decorated with rice-
emulsion designs. Paddy, late or
sometimes early variety, is obtained
from all the households and kept
there. Under the ‘Anld’ tree near the
hamlet-site ‘Lachmi’ is worshipped
with heapfuls of rice on a ritual
pattern. At Derula one chick is
sacrificed at this time. The closed
earthen pot is now tied to a branch of
the tree.

Next morning the priest brings the
pot down and distributes the paddy
to all households. Every household
sends some seedpaddy which the
priest mixes with the “charged” seeds.
At Derula one white fowl was
sacrificed at ‘Mandadarabar probably
to ‘Dharant’, '

The householder after bath goes to
his second year swidden with the
paddy seeds and some rice flour. He
washes the ground, makes a ritual
pattern with the usual heapfuls of rice
and burns incense. He bakes a cake
and offers it to ‘Dharam Deotd’. Then
he sows the seeds on a small area by
broadcasting the seeds. It is believed,
this ceremonial sowing will ensure a
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bumper harvest. If it be omitted, the
harvest will be poor.

(n) ‘Raja Parab’ or Raja Festival

For two days this purely social
festivity in the month of May-june or
‘Teth’ throws the whole routine out of
gear. There is much visiting between
relatives and friends. ‘Raja’ is observed
among the Pauri Bhuiyan usually on
the first two days of the four days’
observance among the valley Hindus.
In the latter’s case the dates are fixed
and determined according to the
astronomical alamanac. But among
the Pauri mostly functional
considerations, like death pollution or
arrangement of a loan of paddy for the _
occasion etc. weigh heavy.

The youngmen and maidens enjoy
it the most. A swing is hung from a
tree and they take turns in swinging
and singing. Singing contest is very
hearty as vcice, memory and
improvisation combine to gain the
favour of maidens. There is much of
‘Ciingu’ dances also. Songs of a special
type of metric arrangement are used
in the song contest. They are directly
or indirectly erotic, for the most part.

The whole hamlet usually
organizes a communal kitchen for rice
and fow] with equal contributions and
shares. Instead of native beer made
from rice or millets, beer of ‘maliul’
flowers or ‘sarla’ is now preferred.
At home they make rice-cakes baked
in fire and native beer. Menfolk also
organize hunting and if an animal is
bagged, so much the better.

= ¥ 13

This festival, coming as it does
after the heavy swidden firing
operations with the sowing of paddy
a few days ahead, affords the much -

needed rest and recreation.

Other ritualistic behavior
commonly found among the Hindus
in Orissa because of the belief that the
earth-mother is in her menses and so
one must not walk on the ground bare-
foot or must not cut wood etc. - are
not taken seriously. They acknowledge
that in Keonjhar areas ‘Raja’ is more
colourful and ritualistic among the
Pauri Bhuiyan.

(o) “Asadhi Puja’

This is named so as the ‘Puji’ or
worship is held in the month of Asadh,
or June-July, usually in the bright
fortnight. This must be observed
before ‘biri’ pulses are sown in the
first year swidden.

This also requires very stringent
observances on the part of two priests,
who must be eating only once at dusk
on the day before the worship. On the
days of worship the priests also will
be fasting till the end of worship when
they eat only once. The deities
worshipped are ‘Balimuni Pat’,
"Mahapat’, and ‘Sar Pat’. At Derula
they worship also the Saharini or
Sarani Pat’, the Juang deity, on the
second day and, ‘Badam’, ‘Bhin’,
'Sar Pat’, 'Gaenshri’ and ‘Birdi@’ and
some local ‘rakas’ (Rakat Mahébali) on
the third day. On the first day they
worship ‘Balimuni Pat’ or ' Babhuni Pat'
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and ‘Padili Pat’ in place of ‘Maliipit’
in Tasra. For three days the village
menfolk at Derula visit the sacred
village groves and share the trunks of
the sacrificial fowls and goats. My data
on Tasrd are, however, not complete.

Native beer is also taken to the
place of worship; there the men cook
together, eat and drink. Nobody may
bring any remains of the food eaten at
the place of worship. Subscription of
one chick, and in alternate years
money for purchasing a goat, and sun-
dried rice for worship besides rice for
communal cooking are contributed by
each household.

(p) ‘Tank Nua” or Eating the First
Mango Kernel

In Derula this was continuous
with the ‘asddlu Pujd’, on the fourth
day. It is mainly a household worship
of the ancestors. The ritually clean
women cook in a new pot rice-
porridge mixed with the kernel of the
stones of mangos. This kernel, by the
way, becomes important food article
in the lean season that has already
set in. The male head of the household
offers to the ancestors this food and
all the household shares it.

On behalf of the village ‘Nishir
deity is worshipped by a priest with a
sacrifice of fowl and rice-porridge
with kernel after the evening.

If this worship is not held before
eating mango kernel, tigers will
destroy men and livestock, as recently

happened in one case of breach of the
taboo, as related by the villagers.

(qQ) ‘Gahma Puneifi’ or Gahmai
Festival

This is a Hindu festival, held on
the full-moon day of Galimd month or
July-August. But as in the case of ‘Raja

Parab’ other considerations may shift
the date.

Itis observed in all the households
individually. The village or hamlet
comes into the picture in two ways.
Invariably the village or hamlet
borrows paddy as a body under the
surety of the Headman or junior
Headman, and usually a goat is
purchased and shared equally. Cakes
baked in fire, native beer, meat and
rice present a good occasion for
merrymaking and inviting friends and
relatives. Yet this festival is not without
some ritualistic tinge. As among the
Hidus the cattle are worshipped
with sun-dried rice and turmeric
powder; a lamp is kept burning in
the cattle-shed. They are also fed salt.
(r) ‘Sarani Puja’

The Juang deity, ‘Sarani’ or
‘Saharani’ is worshipped every
Bhuda month(August-September),
before weeding is done in the new
swiddens. An unmarried priest goes
to the sacred grove before day-break
and worships the deity by sacrificing
a black fowl on behalf of the whole
village. One or two men also
accompany him who share the trunk.

Banaja-
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At Kunu village on the hill ‘Sarani
Pat’ is said to be a Phallus - like an
eminence in the rock. An unmarried
priest with two assistants go there
before day-break to worship. The
priest remains naked. Others may
accompany them to take shares in the
trunk of the goat offered. They return
after day-break. Visitors from other
villages are not allowed to stay in the
village at the time.

(s) ‘Buda Jankani’ or Bud4jantani’

In the month of Bhuda or August-
September after the ‘Asddhi Puji’, a
priest goes to a first year swidden and
takes with him from each household
a chick and one half of a cake made
from rice of burnt paddy. The priest
worships on the way to the new
swiddens and sacrifices the chicks to
the spirits of the swiddens, and of the
jungle, the hills and the hill streams
near the swiddens. Then he eats the
cakes and drinks a jugful of water and
cuts two bushes symbolically in a
nearby swidden and puts them.under
stones. This inaugurates the heavy
Operations of weeding,.

At Derula I was reported that
ancestral spirits of the ‘Matidli’ group,
and those of their affinal relatives, of
other Bhuiyin sections (Barabhai
Budha) and of the Juing first-settlers
were also worshipped. However, at
Tasra, before weeding operations in
new swiddens start, ‘Ma Biier’ deity
is worshipped in the morning by
sacrificing her two fowls, and ‘Kalj

L

Pat’ deity is offered after the evening
a black fowl.

(t) ‘Dhan Nui’ or Offering the
First Paddy

Towards the end of Bhuda or Inda
month (August-September) the earliest
paddy, called in the hills ‘Paldiin’ or
in the valley ‘Sdrid" or ‘Sathia Dhan’
growing in the ‘gura’ upland fields, is
first offered to ‘Gdenshri’ (and in
Derula also to ‘Badim”). Only two ears
of new paddy are left by a priest as
offering after worshipping the deity on
the ritual pattern.

After this ritual new early paddy
may be eaten without any harm.

(u) Worshipping Evil Spirits at the
Flowering of Late Paddy

This is done in the month of
‘Dasari’ or September-October just
before the late paddy ('Kimd Diiin’)
flowers in the second-year paddy
swidden. Either the worship is held by
immediate sacrificing of fowls
according to the capacity of the
household, the number of paddy
swiddens, and the number of evil
spirits to be appeased in the
neighbourhood of individual
swiddens, or the sacrifices are simply
promised to be affected at the
ceremony of threshing ground (x). The
former was done at Derula and the
latter at Tasra, though I am not sure
which is the more regular practice at
Tasra.
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This is done to ensure the safe
ripening of the late paddy, which is
the main paddy crop, which is more
important and productive than early
paddy crop.

Their great anxiety is reflected
also in a sacrifice to the spirit
(or deity?) ‘Katdmuli@d Baghid’,
{| without whose appeasement the
field rats may work havoc by cutting
the paddy plants at the roots.

(v) ‘Dasardgundd’ Festivity

In the month of ‘Kudfnira’ or
September-October, usually 2 men are
sent with a goat to the Raja’s palace
at Bonaigarh as the usual village
contribution for sacrifices for the
deities. After their return a feast is
given in their honour. The rice which
is consumed at the feasting and on the
way to Bonaigarh and back is met
from the ‘gdusirid ciula’ or “villnge
rice”, specially stored with equal
contribution from each household
after the previous harvest.

(w) ‘Nanga Khia’ or Offering the
Late Paddy and Beans '

Before this important ceremonial
offering of the first fruits to ‘Gaenshri',
ancestral spirits and ‘Nishdr’, nobody
in the village including the Gour caste
(cattle herder) settler may eat the
spedified products. Late paddy (‘Kimd
dhin’) is made into rice and is cooked
with “rulmd’ and ‘suturi’ beans and
“biri’ pulses and is offered with fowl-
sacrifice by the priest to ‘Ghenshri’. At

home a similar porridge of new rice

-
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and ‘rulimd’ beans etc. is offered to the
ancestral spirits in the sacred corner
(‘bhitar’). In the evening a priest offers
similar porridge to ‘Nisluir’ deity in the
village. :

If one takes any of these crops
before the worship is held, tigers may
harm men and animals. Most dreadful
breach of the taboo seems to contre
round ‘ruiima’ beans.

This ceremony is observed in
Kartik or October-November.

(x) ‘Gundamanda’ or ‘Khala Pujd’ or
Threshing Ground Ceremony

When the late paddy is reaped and
threshed with the help of cattle on the
threshing ground in the paddy
swidden, thjs worship is held there in
the month of Magisir (November-
December).The householder himself
worships ‘Giensliri’, ancestral spirits,
and the evil spirits (the last in
fulfilment of vow at the flowering of
late paddy plants) by sacrificing fowls
to them. The ancestors and ‘Gdensitrt’
are invoked to give better crops next
year and to protect the swiddens from
the elephants and other animals. The
demons or evil spirits, when thus
appeased, may not frighten by
breaking tree-branches at night.

After worship paddy is kept
separately for ‘Shublia Céula’, * Deluria
Dhina’, and for the ceremonial sowing
(‘tithia’). Only after that loans may be
repaid. Before observing this
worship no outsider may be given
the new paddy.

—/
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(y) ‘Karmai Parab’ or Karma
Festival

This is the first great festival in the
season of plenty. It is, however, not
without some ritual significance. It is
usually celebrated in the month
Magisir (November-December) in the
bright fortnight.

The main devotees are the
youngmen and maidens. Two
branches of ‘Karam’ tree (Nauclea
parvifolia) are planted in ‘Manda
Darabir’ and represent ‘Karam Rdja’
and ‘Karam Rani’ (Karam King and
Queen). ‘Karam Rdji’ gets a garland of
7 baked rice-cakes and ‘Karam Réini’ is
decorated with a garland of
‘maddphul’ or marigolds. On the first
day the devotees do not take rice but
break their fast at dusk with ‘gange:’
millet cakes, arum, gourd etc. The
myth of ‘Karam’ festival must have
been recited before their breakfast, In
the evening the deities are worshipped
by fasting youngmen with molasses
and sun-dried rice. Dancing vigorously
with ‘Madal’ drum, in a special
‘Karmi’ stepping, the menfolk of the
village enjoy much. Visitors from other
villages come for dancing at this time
and the moonlit night enhances the
romance and native beer keeps up
merrymaking throughout the night.
Next day morning the young persons
go round the houses, dancing with
‘Karam Rdji’ and ‘Karam Rani’, who
are “received” in the ceremonial
manner and given some offering for

k_

the benefit of the young devotees. The
deities are then taken to the Belsarai
and floated away in the current. The
young persons then bake some rice
cakes and eat there.

This worship takes a more gala
form in the seventh year of fasting by
the same batch of youngmen-priests.
There is an impression that this
festival, allegedly Hindu in origin, has
been well-integrated into the life of the
tribal youth. In the farewell song for
the deities (‘meldni gita’) a prayer is
made to arrange a maiden for a
youngman,

In another song it is explained
how a seed grows into a plant and
yields fruit, which again gets dried up
and is stored away, thus bringing into
focus the whole cycle of production of
food and of fertility.

‘Karmd Parab’ is observed to
honour the deities, so that there may
be a bumper crop next year, or at least
there may not be any loss of the harvest
already in store, as happened in the
myth on account of sacrilege. It is
asserted, however, that through this

worship also there may be better
health of children.

(z) ‘Jatala Puja” or Worshipping
‘Bharali Pat’

In the month of Magisir
(November-December) the all-
important ritual of ‘Batis Bar'
organization is held and devotees from
all the villages of ‘Batis Bir’' region
come together on the first Thursday
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in the bright forinight. Batis Bar is a
regional organization of Paudi
Bhuiyan of this region of swidden
© cultivators of villages from the hills as
well as of the valley. Bharali Pét is the
presiding deity of this Batis Bar
organization. It is of especial

comes from its priestly lineage. The
assistant priest ('Bahuka’ or one who
sacrifices) from Kundala, a ‘Kutumb’
to Tasra ‘Matiali’ group, comes to
Tasra, where he and his companions
rest on Tuesday night. Next day the
priest is greeted and welcomed and
brought to Kumudih village in great
pomp under the beat of drums. The
priest and the assistant fast till the dusk
when they break their fast. They are
forbidden to take anything more till
they finish the worship.

At first a white fowl contributed
by Derula village is sacrificed to the
god of “Batis Bar'. Then follow two
goats given yearly by two villages by
turn. The goats are sacrificed with a
sword presented by the former Ruler
Dayaniahi Réja of Bonai princely
state, for the purpose to the assistant
priest of Kundla village. Then fowls
and goats are sacrificed in fulfilment
of vows at the time of sickness. A
black fowl is sacrificed to ‘Baghig’,
Some men may be possessed by the
deity and announce the desires of the
deity and answer anxious questions

gl‘lt by the participants from Batis
dr.

\

importance to Tasr4, as the chief priest
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Each village sends some
representatives with some village
contribution. Derula gives not only a
white fowl but 10 Kilo of sun-dried
paddy and 2% Kilo of sun-dried rice
and a new earthen pot. The heads of
the sacrificed animals belong to the
priests, who eat them after offering
them to the deity. The trunks are
feasted upon by all assembled with
rice. Native beer is taken in liberal
quantities.

This ceremony thus binds the
people of ‘Batis Bar’, not only Pauri
Bhuiyan, but also other resident
groups such as, Cerengd Kolha, Gond,
Kissin, Mundi Kolha tribes, and castes
like Pin and Casd etc. with the Pauri
Bhuiyén in the dominant position.

(za)’Bisti or Debi Us&’ or
Worshipping ‘Bisri’ or ‘Debi’

Tasré and its daughter-colony
Guhalbandha are perhaps the last
Péauri villages to take up this worship
in this region. Only since 1957 have
they observed the ceremony, as some
villagers were asked to worship the
goddess on the same night in dream.

In 1953 it was observed at
Deleisara colony from the 24" to the
31* December, Thursday to Thursday
in Pus month (December-January). I
observed the last rites on the 31¢
December and the next morning to a
large extent. My information on the
worship was supplemented at Derula
and Burhabhuin,

Banaja-
naja 2007N

—J




fF—

The devotes were mainly
unmarried girls, who went to a ‘Ranid
Kumbhdr' potter caste man in Dalsuan,
Bamra, to bring the image of the
goddess. It was installed in a
permanent temple-hut with new
enclosures of bamboo trelliswork. A
wattle canopy was constructed for the
visitors and devotees. The temple walls
and the floor were imprinted with rice-
emulsion with finger tips.

A special priest is selected for the
goddess and he cannot take food
before late afternoon for eight days.
The goddess was everyday
worshipped with offering of sun-dried
rice, flower, incense and molasses etc.
A Gour caste reciter was specially
commissioned from Tal Ginia village
(in Daleisara; in Derula and
Burhabhuin locally resident). He
recited the longdrawn mythology of
the goddess and the rationale of the
worship every evening, while the
damsels held the refrain to each line.
The deep chant dropped and rose and
droned continuously through the
night on the last Thursday. In fact, on
the last night it continued tll about 7
a.m. on Friday. Only those who had
taken a bath and not taken anything

could touch the image or go inside the
temple.

On the last Thursday at about 7
p.m. all the boys and a few adult men,
who were possessed by the goddess or
‘Hanuman’, the monkey-deity of the
Hindu epics, or were under the vow
of fire-walk were shaking and

tBamja-ZOO?-\
dancing convulsively to the drumbeats j

of a Dom or Ghasi caste man. The
devotees held bunches of peacook
feather aloft. They moved in rows, in
a single line or in circle. Two of them,
possessed by ‘Hanuman’, climbed
thorny tree (‘simuli’ or tree-cotton) and
brought down some green vegetables
from the top, unharmed, thus
confirming the fact of their being
possessed. I was told that once a man
possessed by ‘Hanu’ climbed up a very
thorny ‘Bel’ tree. But the possession by
the deity left him suddenly, and so he
could not come down and succumbed
to the thorns.

Meanwhile, two goats and a
number of fowls had been sacrificed
to the goddess in the temple. When the
deity was carried from her seat to a
decorated enclosure for being viewed
by the public or during the sacrifices,
a conch shell is to be sounded by
blowing it, as usual in Hindu
ceremonies.

Fire-Walk

Next day morning at about 8
o’clock the devotees who were to walk
over the ritual fire came into the
enclosure with all the “possessed”
ones shaking. After bowing to the
goddess they went to ‘Khandd’ or the
“trench for fire-walk”. First, worship
was offered to 'Dharam Deotd’ with
sun-dried rice, honey, and one fowl;

the goddess was then sacrificed a goat -

and lastly the ‘Agni Kudiiri’ or the Fire-
Goddess was worshipped with sun-
dried rice and honey.
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: The burning oblong trench was
winnowed to raw redness and milk
and water were poured at both the
ends of the length. The head devotee
went round the trench with one child
after another whose parents wanted
to vow on holding a fire-walk in
honour of the goddess when the child
grows up. This vow is made against
the prayer for good health of the child
concerned. The head devotee first
entered the trench, west to east, and
walked out with foot unburnt. Two or
three women with child, some men
with child and boys - in all about 25
persons made the ritual fire-walk
unscathed. The fire was occasionally
being fanned and revitalized with
sprinkling of ‘sal’ resin as incense. The
unmarried girl devotees were not
allowed to do the fire-walk.

After the fire-walk the goddess
was to be worshipped for the last time
before being led in a procession to the
stream or pond to be drowned.

For six years the worship is held
without a fire-walk ceremony, unless
it is specially asked for by a devotee.
In Daleisara a Pauri Bhuiyan had
bomne the expenses of this fire-walk in
1953 in fulfilment of a serious vow,
although the normal fire-walk
ceremony was going to be held in the
seventh year in 1954. After the climax
of the seventh year of worship with
fire-walk there is one year as ‘bishran’

sacrificed to the goddess inside the
temple-hut. There is no worship of an
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or rest-period, when a goat is

image during this period. However,

" on a Thursday every month she is

offered sun-dried rice and molasses by
her priest.

This worship is a heavy sirain on
the households, each of which
contributed 5 Kilo of rice plus some
money in a big village like Deleisara
colony, and paddy 5 Kilo, rice 5 Kilo
and Rs. 1.25 in a small village like
Burhabhuin. At Daleisara a ring of
households contributed 2 goats in
1953, other two rings contributing in
other years by turn. In the small
village, Burhabhuin, however, one
goat is contributed by the whole
village. However, in 1953 other 10
goats were sacrificed to the goddess
in fulfilment of individual vows at
Burhabhuin, The money contribution
is used to purchase the image and the
silk cloth for the goddess and
remunerating the reciter. The
contribution is greater in the seventh
year. Men and livestock will be
destroyed, if a village discontinues the
worship, it is believed.

As the village of Tasra took it up
only in 1957 I have not studied it there.

(zb) ‘Pus Puneifi Parab’ or Festivals
of Pus Full-moon

This is the biggest festival of Tasr4,
as of the Pauri Bhuiyan in the region.
This can be called the harvest festival,
but the P4uri himself mentions it as the
year-closing festival. Pus or December-
January is the last month of the year
and all economic transactions as
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hiring of men as ‘Iialia” (farm hand) or
cattle or taking of loans etc. are
governed by this concept.

‘Pus Parab’, as it is called in short,
is observed according to convenience.
Tasra observed it on the 3 and 4*
January 1954, Ladumdih on the 7t
and 8" January while the fullmoon
was to appear on the 19" January.
Though the festival is theoretically
observed for two days the festivities go
on through the third day. This is
observed in a manner, so that other
neighbouring villages may participate
in the festivities and dancing in their
respective celebration covering about
a month,

Preparation for the festival is
already set in motion on the day of
ceremonial hunting when the young
of wild pig are captured and entrusted
to the care of usually the captors for
‘Pus Parab’ purposes. These are fed and
literally fattened in a pigsty. It is said
one might starve but must not deprive
these wild wards of food. On the first
day of the festival these are killed and
shared. At Derula I was told that the
captor-rearer got the head and 4 feet
and shins as his exclusive share. But
this was used as side-dish for native
beer by all male villagers. The rest of
the meat was divided into two halves,
one half belonging to the rearer who
might and did sell it to others, while
the other half was shared by all the
households. In Ladumdih a wild pig
was bought from Tanugula village for
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Rs. 26.00. ‘Biri’ pulses and pork were
the alluring dishes. Sun-dried rice,
molasses and ‘biri'-cakes are offered by
the householder to the ancestors in the
sacred corner. In this year-closing
festival as at the time of first-eating of
mango ('Am Nud’) the cooking pot for
ancestors must be changed for a new
one. The ancestors are invoked to keep
the descendants from dangers,
sickness, and bad crops. (Please note
that the Pauri may take wild pig, but
not the domesticated pig or reared pig,
as among the lowly Juang).

There was much drinking and
dancing. Women had a hard day
pounding rice into flour for being made
into round cakes by steaming. ‘Bandh’
(affinal relatives) from Tare, Rada,
Ladumdih, Khadka, Kadalidih and
‘Kutumb’ men from Guhlbandha
colony and Derula had a nice time
with their hosts, feasting, drinking
and dancing. On the second day it was
a poor sight with drunkards prowling
about, their women taking care of
them at times. On the first day
morning at Ladumdih (I have no
comparable data for Tasra) ‘Gaenshri’
and ‘Birdd’ were worshipped in the
sacred grove with sun-dried rice,
molasses and ‘biri’ cakes baked and
then cooked in rice-starch. On the first
day they had already worshipped ‘ Pt
deities in the sacred groves on ’Manda
Darabar’ at Ladumdih, while at Derula
‘Manda Darabar’ or the assembly and
dancing platform itself was
worshipped with sun-dried rice, so
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that it might not trouble the villa.ge.
The *Shubla-Khunta’ also got some rice-
flour as offering in all the villages. Old
log-fires were also cleared away in
the bachelors’ dormitory and new
fires made.

Apart from these ritual activities,
youngmen and boys disfigured
themselves with black soot.and white
rice-emulsion and went round the
households begging for cakes etc. This
is known as ‘cherchera’. Afterwards
they enjoyed a feast. At Ladumdih I
observed some adults also
participating in the fun and beating a
small conical drum. The second day is
passed dancing through day and
night, eating cakes and rice  and
drinking both native beer and self-
distilled liquor.

Hilarity, drunkenhess, and in the
eyes of some plains Pauri Bhuiyan of
Pal Lahara, also obscene remarks and
songs set the tone of the festival. It may
be said that ‘Pus Parab’ is the most
orgiastic festival among the Pauri
Bhuiyan of the region. The season of
plenty comes to a colourful climax
before the villagers set out repaying the
loans of what now becomes the
previous year.

2. DECENNILA RITUALS
(a) "Shubha Khunta Dasandhj’

Every ten years this ritual was to
be observed in the month of Magha, a
year before shifting the site. Ag
villagers came down to settle in Tal
Tasra before the normal 'period,

22 o0

they had also to offer such worship,
A goat s sacrificed to the deity Shubha
Khunta or “auspicious pillar”, At
Derula ‘Gdenshrt’, ‘Baddint’, ’Nishdr’,
‘Bharali Pat’ and locally important
‘Padili Pit’ were also offered fowl-
sacrifice at this time. A male
representative from each house must
be coming to participate in the
ceremony and to share the meat. Only
after this worship could they cut
new swiddens in the area to be
covered from the new site. When
next year they would shift to the latter
site, the swiddens would have been
second-year paddy swiddens
requiring more labour, vigilance and
watch-huts.

(b) ‘Sarani Dasandhi’

‘Sarani Pit’, the Juang deity,
requires sacrifice of a pig and sheep
every ten years. A pig is purchased in
the valley from the Cerenga Kolha

'who keep them. A hairy caterpillar

(‘leddpoka’) is offered in lieu of a sheep
and is buried in earth. This is to
appease the Juing deity, who was the
deity of the Judng, who were the earlier
occupants of this hill area before the
Hill Bhuiyan. No Bhuiydn priest
undettakes this ritual, as pig is
associated with the unclean,
untouchable Juing people.

3. OCCASIONAL RITUALS
(2) “Shitaladegun’

In the month of Magha (January-
February) 1953, villagers of Tasra were
suffering from fever, cough and

%
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cold, almost as if in an epidemic. A
village priest was then commissioned
to pacify stray evil female spirits
(‘Dakuni Juguni’). He offered a pot of
molasses and water at an end of the
village and bade them to leave the
village.

(b) ‘Dénateka’

In 1952 a great havoc was caused
by virulent ‘gandhi’ pests of paddy.
A special priest, reportedly a ‘Raulid’,
from Sibra in Pal Lahara, offered
worship to ‘Dharam Deoti’ and
‘Lakhmi’ goddess with fowl-sacrifice
and another fowl was sacrificed to the
unknown evil agents and still another
left as a scape-goat for the ‘Rakhni
Juguni’ evil spirits. In a new earthen
pot seed-paddy from each household
was collected and the blood from the
trunks of the sacrificed fowls was
poured. A piece of turmeric and a
piece of ‘Kanduani’ taro grown in
the swidden were also put inside.
This pot was formally offered to the
village elders by the priest. The
householders sowed the auspicious
paddy seeds at first in the swiddens
‘on the next ceremonial sowing day
for a better harvest free from ‘gandhi’
pests.

(c) Worship for Rain

In case of prolonged drought the
spirits of the jungle, the swiddens, and
the streams are worshipped with fowl-
sacrifice, as in 1959 August in
Guhalbandha colony in the valley. I
am not sure if ‘Gdenshri’ was also

invoked in the worship. There is no W

ritual way of dealing with ceaseless
raining. There is also no evidence of
any magical practices for inducing
rainfall by imitating its effects.

Conculding Observation :

The important deities of the Paudi
Bhuiyan may be identified, who are
invoked, pacified and usually sanctify
the rituals in which they are involved.
The village deities are very important
in the life and work of the Paudi
Bhuiyan. These are worshipped at
various rituals, but they are not found
on the village site. They are
represented as big or small stones
placed under the trees. The deities are:
Baddm, Bighuni Pat, Sarani Padt,
Gaenshiri, Birdd, Bhim. They are found
in the sacred groom outside the village
site, known as Sala. However, only the
deity, Nishar, represented by a stone
lies inside the village site, near the
Manda Darabir, and is considered
Headman of the village. The highest
God of the Paudi Bhuiyan, Diiaram
D.old is, however, not represented by
any stone, but is equated with the Sun,
who sees and hears all and knows
who is what, but does not harm the
people. He is invoked as witness at the
time of taking oath and is expected to
see that justice is carried out. He holds
the world still. He is most often
invoked along with Basundharj, the
Goddess Earth.

In the above survey of rituals and
festivities it must have been obvious to
what extent these on the one hand,
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and the economic-technological life on
the other, are interdependent and
intertwined. It is difficult to judge how
far the rituals and festivities are
uneconomical in the sense that they
hinder efficient carrying out of
economic activities. In the short sowing
season of suitable weather before or
in-between the monsoon bursts, the
intervening rituals might be affecting
the application of right and timely
decisions of individual cultivators. But
there is nothing to be gained by a priest
or the Headman by purposeful delay
or miscalculation, as he himself suffers
no less as a cultivator. Except in the
case of leaving a few fowls as scape
goats wastage of food does not hold

true of the Pauri Bhuiydn rituals,
either,

It is also noted that the rituals and
festivities vary from one village to the
other, not only in the dates of holding
them, but also in the deities or spirits
invoked, or in other important
ceremonial routine.

Itis very interesting to note that the
Pauri women of Tasra village have their
separate rituals and festivities for the
good of the village and productivity.
They are received by their menfolk with
dignity and courtesy. Some rituals of
importance are performed only by
women priestess or other women,
especially when the objective is to
appease or secure protection from the
supematural powers for carrying out
their productive and other special
activities,

Only about 6 festivities are there
without any ritual significance for the
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‘Panklura Pitha’, ‘Dehuria Madakliq’,
‘Malgujari Madakliia’ & ‘Dasaragundy’,
That is, about four fifths of the total
(28) annual festivities are ritualistic,
and 19 out of them have direct
involvement in subsistence system
affecting crops and cultivation,
hunting, food gathering or cattle. Also
in most of the rituals both tribal and
Hindu ritual symbols and objects as
also procedures have been integrated
intimately. Similarly, the Hindu ritual
of Bishri Osha has many tribal
accretions.

In any case it cannot be denied
that the observance of rituals and
other festivities contributes greatly to
the feeling of solidarity among the
villagers and with the relatives and
keeps up the morale for economic
activities through some sort of self-
assurance on completion of the rituals
in particular. For, “ritual is an
immediate expression of an anxiety or
aneed...”. (Redfield, 1934 in “Culture
Changes in Yucatan” from American
Anthropologist, Vol. xxxvi).

At last, we have to specially note
that the dominance, priority and even
the first rights of use have been ritually
reserved for the Paudi Bhuiyan of this
region. That means, in many produce
of the forest, which other tribes or
castes have also collected or used in
this region, they cannot use them
before the P4udi Bhuiyan have
exercise their priority rights.
Otherwise, supernatural and even
natural harm may befall them.

16, Satya Nagar,
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Baha Festival of the Santal:
From Mundaness to Spirituality

Festival is an occasion marked by
special customary celebrations. It is
usually a periodic programme or a
season of cultural events or
entertainments. It is wusually
accompanied by some sort of ritual
observance and solemn actions. In
India religious festivals are observed
by folk, peasant and urban people.
India is a multi-cultural country. There
are Hindus, Muslims, Buddhists, Jains,
Christians, pristine tribals and several
other. The Scheduled Tribes form a
considerable section of the total
population of India. They constitute
8.2 per cent of the total population of
the country. They belong to 4 major
language families, namely Indo-
Aryan, Dravidian, Austro-Asiatic and
Tibeto-Burmese.

The Santals belong to the Austric
(Munda) group of tribal communities.
It is one of the preponderant and
economically advanced tribes of
Orissa. Its population is largely spread
over the Southeastern and
Northeastern parts of India. But its
major concentration is in the states of
West Bengal, Jharkhand and Orissa.
In Orissa state its population as per
2001 census is 5,66,751. In Orissa,
major concentration of Santal
population is in the district of
Mayurbhanj, which is 25.51 percent
of the total population of the district.
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N.K. Behura

Santals though have taken to
modern education and process of
modernization, yet they have retained
their customs and traditions. Santal
villages are Manjhi-centric (sacerdotal
and secular head). Manjhi, the
traditional leader is assisted by a
number of traditional secular and
sacerdotal functionaries, such as Jog
Majhi, Parmanik, Jog Parmanik,
Godel, etc. They are the Santal socio-
religious functionaries. In every Santal
village there is a shrine, known as
Jahira, which is a grove of sacred trees
in which their deities and spirits dwell.
Santals collectively worship their
deities at this sacred grove
(Jaherathan). For collective worship
Santals nominate a knowledgeable
person from among the priests. Santal
society is disciplined and orderly.
Hence, all collectively participate in the
annual cycle of festivals, which
reinforces social cohesiveness. Any
deviation in the observance of Santal
socio-cultural norms may ultimately
result in Bitlaha or social
excommunication. In order to
maintain social cohesiveness Santal in
the month of Magha (January-
February) hold election to village
council. Participation in the meeting
of the village council is compulsory.
Every household is represented in the
village council meeting through one of

(Banaja-2007§\




N

its members. In the village council
meeting priority is accorded to
celebration and observance of festivals.
In the observance of festivals and
rituals, one item is crucial, i.e. rice-beer
or Handia. No ritual can be observed
wilhout offering of rice-beer. In the
observance of rituals all men are
offered rice-beer.

Santals are settled agricultural

tribe. The mainstay of their economy
is agriculture, Their life revolves round
the practice of agriculture. Their
agriculture depends on Southwestern
monsoon rain. Therefore, they remain
busy with agricultural activities from
Baisakh (April-May) to Pousa
(December-January). Santals are
fatalists, and hence, they attribute
success or failure of crops to god or
Bonga. They are well aware of the
destructive forces, like cyclone, flood,
drought, pest infection, etc. which
influence crop prospect. Promise of a
bumper crop or loss of it is attributed
to divine power or Bonga as they
believe. Paddy crop is overwhelmingly
related to their survival. Hence, their
festivals and rituals center their
agriculture. Santal priest propitiates
the benevolent gods, on behalf of the
community, to be ever kind to shower
happiness over the people, while the
Deputy Priest (Kuda Naik) appeases
through propitiation the malevolent
spirits not to cause harm.

Santal agriculture-related festivals
are: Baha errsim, Harialsim, Jantal,
Saharai and Magbonga. Baha parab
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celebration in the month of Phagun
(Feburary-March) is called Baha
parab. It is observed with flowers,

hence the name. This is an agricultural
festival. Itis observed for four days for
four important flowers, namely Kr’jam
or Sal, Matkam or Mahula, Murad or
Polas and Echah or Chirgudi.
According to Santal customs until and
unless Baha parab is not observed
none would pluck these flowers for
bedecking or eating any edible flower
from the jungle. After offering these
gifts of nature to Bongas, they use these
flowers. These flowers blossom, as they
believe, at the desire of the supreme
power. The first day of baha festival is
know as Umbhirih or day of sacred
bath, On this day, all the Santal deities
of the Jahirathan are given a
ceremonial bath, In the
morning elderly persons of the village
led by Kuda Naik go to Jahirathan
singing Baha song, meaning Oh God:
Protect our forest- habitat and save us
from any calamity. Flower is an
important component of all
ceremonies and rituals. But none could
pluck and use flowers before the
celebration of the ritual. This is a song
of supernatural taboo, which ensures

social discipline and promotes social
solidarity.

fit the Jaharthan all the
par.hcipanl:s Prepare two shanties with
a single slanting roof using only Sal
wood. The roof of the shanties is
thatchfed with grass. Strings used for
fastening are not given knots rather
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simply tucked. It is called Kulibel or
feminine knots. Some images of
peacocks made with grass are tied to
on the front eve of the roof. They
consider peacock as auspicious. The
roof consists of a single slope. The
implication of construction of this
penthouse is that once their Litagosim
or Bada Thakur had forgotten to
rethatch the roof of his abode
remaining busy in some village affair.
There was apprehension of an
impending shower as night was
approaching. He some how or other
managed to rethatch one slope of the
roof. Apart from this problem,
Litagosim became polluted having
come in physical contact with people
who had suffered from birth ritual
pollution. Therefore, he could not ret
hatch the roof of his house, whereas
the roof of Jaher was constructed of a
single slanting roof for some other
reason. Jaher-Era or Jaher-Thakurani
opined that water trickles down from
the hands of Santal women on one
side only through their suspended tuft.
Thus the houses of Marangburu and
Jaher-Era kept in the sacred shanties
which have one slope roof only. At the
Jaherthan one hut is meant of Jaher-
Era, Litagosim and Manek
(Panchadev). Another hut, which is
raised below a Mahula tree is meant
for Gosain era or thakurani.
Celebration of the festival is spread
over three days. On the first day, Jaher
era, Manek and Litagosain are placed.
At the Jaherthan the most important
god is known as Litagosain and in
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domestic celebration he is known
Marangburu. The gods and goddesses
are given ritual both on the first day
of the celebratdon. Materials necessary
for propitiation include three
winnowing fans, basket, bow and
arrow, sword, broom stick, bangles,
necklace, new earthen pitcher,
threads, etc. Ritual fanctionaries are
possessed by spirits. One who is
possessed by Marangburu marches
ahead of the ritual procession holding
the sacred sword. And who is
possessed by Manek holds bow and

arrow. The functionary possessed by _.

Jaher Era wears bangles and necklace.
When they reach the Jahira they are
received by the priest who amounts
vermillion on the forehead in order to
calm them down. Next day, sacrifice
of animals is conducted for each deity.
Separate animal sacrifice is conducted.
A huge feast is organized at Jahera for
all the villagers. After the feast all
perform the Jatu-dance festival.

After the ritual of animal sacrifice
food is prepared for all those
participated in the festival. First food
is served to men and boys, and after
them food is served to women and
girls of the village. After eating is over
Santal men and women perform Jatur-
dance, which is ritual appropriate for
the occasion. They ask through the
songs about the creation and mystery
of various phenomena, natural and

man-made, to the gods and goddesses |

enshrined in the Jahira. They ask such
questions as “Oh Lord! At whose
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instance in the water of the well those
two waterfowls were created? And on
whose desires those birds could float
and swim? And they also provide
answers to the eternal questions.
While the dance was going on the
priest distributes Sal (shorea robusta)
flower to Santal men and women. The
priest sits there facing the deities with
his back towards the devotees.
Devotees pay their respect to the priest
from his back. After receipt of the
sacred flower all the devotees proceed
in a mirthful procession to the village
carrying all the articles that had been
brought from their homes. First of all
the procession reaches the home of the
priest from where they disperse. The
youth congratulate at vintage point of
the village road in the evening for
dance wearing Sal, Mahula, Polasa
and Chirgudi flowers. Girls tuck the
flowers in the hair-do, whereas boys
tuck the flower twigs in their turbans,

The following day is known as
Sardihillo or day of worship. On this
day, particularly early in the morning
household tutelary and all the manes
are propitiated. This is a pleasant day
for all. This is also known as ‘Pani
Parab’, because boys and girls indulge
in a rivalry of spraying water on each
other. The fourth day is called Ah
Ralle, meaning, making the bow
operational, which signifies the advent
of the hunting season. From this day,
they get the approval of the priest for
hunting. After according permission
for hunting, the priest frees them from
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the shackles of the Baha Parab. It is
observed at the home of the priest by
serving Handia or rice-beer. This also
implies the accomplishment of the

Baha Parab.

The other Santal festivals are: Erti
Sim or sowing of seeds during the
months of Jeyestha and Ashadha. The
next is Harryallasim. It is observed in
the month of either Ashadha or
Shravana for the healthy growth of
paddy saplings. The third important
festival of the Santal is Jantal. It is also
known as iligundlisam. This is first
eating ceremony of the early variety
of paddy. The next important festival
is Saharai. It is the festival connected
with harvest of the important paddy
crop. It is the main crop of the Santal,
This festival is important for the Santal
because they do not eat any crop of
the season until and unless Jantal is
celebrated. Saharai Parab is celebrated
for five days. During the celebration
of Saharai festival, they propitiate
cattle, village deity, household deity
and the manes. The first day of the
Umihillah is the bathing day for all
including domestic animals. Second
day is known as Dakehillah or feasting
day. The third day is Khuntahillah
when or he-buffalo is made to dance
when they are teased by beating of
drums. Fourth day is known as jajle
or collection of food materials for a
village level feast. Fifth day is known
as Haku Kathen. Men go to water
bodies to catch fish and crabs, etc. for
feasting. The sixth day is known as Sar
Saharai. On this day, Vir Sereng dance
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singing erotic songs and also dance in
village streets. On the seventh day, the
Jog Manjhi declares the closing of the
ceremony.

All societies progress from
mythical to ethical stage. Man rises
from the domain of magic to religion
and from there to science, from the fear
of demons to the worship of deities.
Furthermore, it is not the self-alone
that gradually arises through mythical
forms to consciousness, but the
community as well. Mythical
consciousness and religions feeling
embrace a fundamental contrast. The
individual feeling and consciousness

of self-stand not only at the beginning
but at the end of the process of
development. In the earliest stages to
which we can trace back this
development, we find the feeling of
self immediately fused with a definite
mythical feeling of humanity. The “I”
feels and knows itself as a member of
a community grouped with others into
the unity of a family, a tribe, a social
organization. Only in and through this,
social organism does it possess itself,
every manifestation of its own
personal existence and life is linked,
as though by invisible magic ties with
the life of the society around it.

A- 147, Saheed Nagar,
Bhubaneswar.

L 2 2

* Professor (Dr.) N.K. Behura 15 retired Professor & Head, Department of Anthropology:, Utkal Umiversity.

He is currently on Emeritus

fellow 1n Nabakrushna Choudhury Centre for Development Studies, Orissa.

His personal address is A/147, Saheed Nagar, Bhubaneswar-751007.

\=

= 29 o

fBamya-ZOO?a

—/




Tribal Festivals

The very existence of humans
without society and culture is
inconceivable. Society binds them
together and culture determines their
lifestyle. Precisely, culture orchesirates
their total way of life in any society.
Since time immemorial, humans are
gregarious from the cradle to grave
and in all facts of activities concerned
with their survival. Their relationship
is not circumscribed within the
congery of fellow beings but extends
to the realm of all animate and
inanimate entities. The relationship
may be rational, irrational and non-
rational. Further, the relationship may
be earthly/celestial, real/putative,
material/spiritual, eclectic/eclusive,
etc. However, such relationships are
maintained at any cost in the societal
context. And, therefore, the society
perpetuates. Various activities
performed by persons, such as the
collection of edible and non-edible
materials, production of materials,
construction of shelter, manufacture
of tools, equipments and appliances,
weaving of clothes, body care and
decoration, performance of rituals,
participation in fairs and festivals,
nourishment of children. religious
practices, etc. help maintenance of
relationship. It, in fact, is manifested
in group solidarity, cohesiveness,
cooperation, complementarity and is
ultimately shaped by culture.
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K.K. Mohanti

Every society possesses culture
which is unique. In a wider sense, we
may also contemplate world society
and world culture for all humans,
Various authorities have defined
culture in their own ways. As early as
in 1871 Sir E.B. Tylor has defined
culture which is interpreted as a
descriptive definition and is read as
follows;

“Culture, or civilization, — — is
that complex whole which includes
knowledge, belief, art, law, morals,
custom, and any other capabilities and
habits acquired by man as a member
of society.” The definition while
emp[hasizing on complex whole,
enumerates its key contents. According
to Linton (1936) “— — the sum total
of ideas, conditioned emotional
response, and patterns of habitual
behaviour which the members of that
society have acquired through
instruction or imitation and which
they share to a greater or lesser
degree”. Linton’s definition shows a
tilt towards the tenets of social
psychology in bringing to surface the
process of learning. Jacobs and Stern
(1947) define culture as, “Humans, as
distinct from other animals, have a
culture, that is, a social heritage -
transmitted not biologically through
the germ cells but independently of
genetic inheritance.” The emphasis
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here is on social heritage transmitted
through generations. According to
Clyde Kluckhohn (1949), “By culture
anthropology means the total life way
of a people, the social legacy the
individual acquires from his group.”
The social group is more effective than
the individual in any society.
Kluckhohn and Kelly (1945) state, “By
culture we mean all those historically
created designs for living, explicit and
implicit, rational, irrational, and non-
rational, which exist at anhy given
time as a potential guide for the
behaviour of men.” The behaviour of
humans is guided in societies by
cultures. In a simple and clear version,
Herskovits (1948) defines culture; A
culture is the way of life of a people;
while a society is the organized
aggregate of individuals who follow a
given way of life. In still simpler terms,
a society is composed of people; the
way they behave is their culture.”
According to Bidney (1946), “An
integral or holistic concept of culture
comprises the acquired or cultivated
behaviour, feeling, and thought of
individuals within a society as well as
the patterns or forms of intellectual,
social and artistic ideals which human
societies have professed historically.”
Further, Sorokin (1947) states, “The
cultural aspects of the superorganic
universe consists of the meanings,
values, norms, their interaction and
relationships, their interaction and
relationships, their integrated and
unintegrated groups (systems and
congeries) as they are objectified
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through overt actions and otherj
vehicles in the empirical socio-cultural
universe.” In the above definition one
notices differentiation of social aspect
from the cultural aspect of the
superorganic or socio-cultural;
empirical universe, as observed by
Kluckhohn and Kelly. Piddington
(1950) states, “The culture of a people
may be defined as the sum total of
material and intellectual equipment
whereby they satisfy their biological
and social needs and adapt themselves
to their environment. It transpires
from the above definition that culture
provides a set of techniques for
adaption to the external world and
environment. Wissler (1916) states,
“Cultural phenomena are conceived
of as including all the activities of man
acquired by learning — — cultural
phenomena may, therefore, be defined
as the acquired activity complexes of
human groups. According to Opler
(1947), “a culture can be thought of
as the sum total of learned techniques,
ideas, and activities which a group
uses in the business of living.” Redfield
(1940) states, “An organization of
conventional understandings
manifest in act and artifact, which,
persisting through tradition;
characterizes a human group.” Here,
there is emphasis on the patterning or
organization of culture. Herskovits
(1948) states, “Culture is the man-
made part of the environment.”
Humans are surrounded by the
environment in an around their
habitat and exploitation, conservation,
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mobilization etc. are done through
human efforts, While emphasizing on
symbols, L.A. White (1943) states,
“Culture is extrasomatic temporal
continuum of things and events
dependent upon symboling.” The use
of symbols in cultural activities
provides clues to understanding
objects, acts, ideas, sentiments, values
etc. in a nutshell, humans are creators,
carriers and manipulators of culture,

Under the dictate of culture,
humans do not simply engage
themselves in mundane activities of
life, but enjoy munificence of leisure
and recreation through celebration of
festivals; organization of fairs, dance
with musical accompaniments and
games for playful activities. These
allow the group to rejoice, amuse and
make merry. Further, feasting which
includes special cuisines and drinks
adds to the colour of festivals.
Beautification of body through
indigenous materials, hair-style, use of
new and colourful clothings,
ornaments, headgear etc. are the
added dimensions for manifestation of
joy. Festive mood is reverberated
through unique body language
expressed in performing art, ritual act,
worship, etc. Thus, festivals form an
integral component of culture.
Festivals ensure assemblage bringing
together people to participate in a
healthy get-together and exchange
their views, ideas and emotions
among fellow men. The celebration of
festivals gives rise to a medley of
persons of various age-sex groups, like
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a bouquet of flowers with different
colours and fragrance. Yet the
bouquet maintains its goal in the
assortment, forgetting differences in
the plethora of colours and fragrances.
The social gathering or conglomeration
in festivals promote social solidarity
which is ‘mechanical’ as against
‘organic’ in Durkheimian sense, in
tribal societies, which are relatively less
hierarchic and egalitarian.
Performance of rituals in festivals
ceremonially, ‘symbolically and
sacramentally has various objectives.

One of the essential objectives of
tribal festivals is the promotion of
economic pursuits. Tribal people
usually earn their livelihood through
food-gathering, hunting, fishing, slash
and burn cultivation, settled
agriculture, handicrafts, wage-
earning and service in non-
government and government
organizations. They have to depend
primarily upon nature for collection of
edible as well as non-edible materials,
as per their need. They exploit forests
for food, fodder and fuel throughout
the year. They also collect house
building materials from forests. The hill
slopes are exploited for slash and burn
or shifting cultivation. Available low
lands are utilized for permanent or
settled agriculture. Agricultural
operations coincide with festival cycle
for better yield. At almost every stage,
such as the selection and allotment of
shifting cultivation plots, felling of
trees, cutting of shrubs and bushes,
burning of tree branches, preparation
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( of shifting cultivation plots for hoeing,
broadcasting of seeds, weeding,
L protection of crops in watch-huts,
harvesting, etc. they perform festivals
in greater and lesser degree. Similarly
in settled agriculture, ploughing and
leveling of arable land, broadcasting
or transplantation, weeding, flowering
of paddy plants, harvesting etc.
activities incorporate festival tunes.
Further, festivals are celebrated in the
occasion of the consumption of new
crops, cereals, fruits etc. They
celebrate appropriate festival before

undertaking annual group hunting in
F forests. Each such festival is dedicated
top a deity who, as per their belief,
protects, promotes and perpetuates
their well-being. The festival calender
which begins with Chait parab in
March-April culminates in Vaisakh
month in next April and May. The
above festivals require involvement of
kinsmen and community members
and celebrated at the household or
community level.

Tribal festivals are celebrated in
order to appease ancestral cult, as
ancestors are supposed to shower
blessings for their good life, happy life
and prosperous life. The ancestral cult
is usually installed in the north-east
corner of kitchen room, which is
considered as a sacred place.
Ancestors are the living dead for them
who have served relationship with the
mundanity after their sad demise, but
they are existent in their memory lane.

Another significant objective of
tribal festivals is the conservation of
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eco-system or environmental niche.
Mountains, hills, forests, terrains,
waterfalls, springs, streams, rivulets
and rivers, etc. which embellish
ornaments in the topographical
features in and around their
settlement, are intended to be
preserved through performance of
rituals and ceremonies. The erroneous
idea of treating tribals as the
annihilators of eco-system is to be
eschewed forthwith as they regard the
eco-system as the epitome of their
culture. They perform various rituals
for its conservation, as they consider
that its destruction would bring
doom’s day for their community.

Tribals are characteristically
polytheists as they believe in and
practise rituals for a number of deities,

gods and goddesses, spirits-
benevolent, malevolent and
ambivalent. Supernaturalism

constitutes a significant part of the
ideological subsystem of their culture.
Festivals are celebrated for the

appeasement of supernatural
elements for their blessings. They
surrender before supernatural

elements which are much more
powerful and invincible and it is
believed that any negligence in their
propitiation may lead to dire
consequences in the shape of spread
of diseases, calamities, crop failure,
natural disaster, misfortune etc.
Therefore, wrath of supernatural
elements are to be avoided at any cost.
In almost all festivals presiding deities
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are worshipped by the sacerdotal
heads and other religious practioners.

Tribal festivals are not only
celebrated for the appeasement of the
earth goddess but also for all animates
and inanimates within it. The void,
space, sun, moon, starts and all
celestial elements are worshipped.
Their culture encompasses several
myths regarding the creation of the
above celestial elements and their
worldview  incorporates  the
interrelationship among them.

Another outstanding objective of
tribal festivals is the promotion of ‘one
for all and all for one’ spirit in the
community. In the community level,

in festivals all, irrespective of their age
and sex, contribute their mite for
successful celebration by moving
together and working together for the
common goal. In festive days, tribal
villages and hamlets turn tidy,

- colourful and vivacious with folk dance

accompanied by melodious music.
Especially, post-harvest festivals are
cheerful and amusing. Among the
settled agriculturists festivals are.
celebrated with more pomp and
ceremony as compared to other tribal
communities who earn their livelihood
through food-gathering, hunting,
fishing and shifting cultivation,
because of economic status
differential.

A - 152, SaheedNagar,
Bhubaneswar
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Festivals of the Munda Tribe

The tribal festival, its organization
and celebration are deeply rooted in
the economy-culture continuum of
tribal world, reflecting the dynamics
of settled tribal world from wandering
life and food gathering stage to a socio-
economic equilibrium with subsistence
agricultural practice. It provided them
the leeway to construct their cultural
self which was so far hard shelled by
uncertainties of every kind.

The evolution of culture has much
to do with agriculture, centering on
which the throbs of tribal life revolves
round. The hassle free life, settled
practice of agro-economy cycle and an
assured food basket a-priorly connect
it to creative tribal psyche to go kinetic.
But, tribal man as the part of
collectivity still has lurking fear from
many quarters. There is possibility of
destabilization of agricultural cycle
due to truant phase of monsoon or
various plant diseases. The ripen
paddy field oscillating in the wintry
wind is not immune from hazards.
The wild animals at large in the jungle
valley may spread the panic.
Therefore, the blessing of God- the
omnipotent yet invisible being needs
to be invoked and propitiated to
provide full-security to the people of
mundane world. Therefore, religion
comes to play first fiddle to the people.
The socio-cultural vision of the tribal

N.P. Das

people are embedded in an inbuilt fear
psychaosis which they believe is only
to be safeguarded by the supernatural
power. Yet super natural power is not
a negative concept with them. They
take the power as the presiding figure
of their society. Out of obligation they
organize many offerings to him. Tribal
festival and festivities may be
considered as a socio-religious
mechanism to be near to God.

The tribal festivals, irrespective of
tribes having ethnic nuance have a
common premise upon which the
tribal festivals are stayed put. The
Ecosystem constituted by
population, topography,
communication, natural resources,
climate and seasonal variation in their
collective influence, is seen impacting
the genetic mutation of tribal festivals.
The micro level variation one find in
the celebration of festivals by different
tribe is pointer to this mutation though
the signature tune humming around
the festivals are largely the same one.

The conceptual construction of
tribal festival is hinged upon the tribal
persona in more than one ways. The
fun and frolic of the love making tribal
man with no prudish blinding
dislocating the primal relation, is
found getting mingled in the very
celebration of their life. The instinctual
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inhibition dictated by the societal
process is broken releasing the
jovialness of the tribal people in the

~ festival.

Broadly speaking the repertoire of
tribal festival do revolve round two
prominent themes - some festivals are
pure celebration of life offering thanks
to God - the almighty that, they are
all OK due to his spell of benevolence.
They renew it each year with an
emotion-choked prayer to replicate it
in the coming year.

The other kind of tribal festivals
are connected with cycle of agriculture
starting from the broad casting of seeds
to the harvest. Here the utilitarian
motif is sublimated to a kind of
heavenly joy.

The prismatic refraction of any
tribal festival reflects in the scanner the
two prominent motifs though are
shrouded with elusive colour
combination.

Prominent Munda festivals

Munda tribe is a culturally self-
contained tribe and its ancestry is
rooted in the long distant past. The
oldest Sanskrit works of ancient India
has mentioned about the tribe in
different context. In the present time,
the tribe has population approximately
ten lakhs and they lay concentrated
in the picturesque Chotnagapur
plateau and the adjoining areas of
Jharkhand, Orissa and West Bengal.
Some diaspora of the tribe is also found
else where.

=36 )

In Orissa the major concentration
of Munda is found in the district of
Sundargarh, Keonjhar, Mayurbhanj,
Sambalpur and Dhenkanal. The
ancestors of the Munda settlers of
Orissa as their legend says were
migrants from adjoining Chhotnagpur
plateau. While the original land of
Munda in the State of Jharkhand are
seen adopting Christianity, their
counterpart in Orissa are still
following the original tradition of
Munda culture to a large extent.

The Munda cosmogenic legend is
reflecting their world view- an inbuilt
cultural canvas centering on settled
subsistence economy and provided
them the basis for observance and
celebration of various festivals. The
cycle of Munda festival like their
counterparts tribes - come one by one
in a calendar year. Earlier the absence
of almanac stating the festive dates,
were solved by the indication of
natural phenomenon. Let it be the
arrival of cuckoo with its melodious
music or the flowering of Sal trees, that
provided them the time frame for
celebration of a particular festival. As
a result, a particular festival is seen
being celebrated in different dates by
different villages. The tradition still
continues, even though they have
now access to scientific calendar.

The prominent festivals of the
Munda tribe are the Mage Parab,
Phagu Parab, Ba Parab, Hon-ba
Parab, Batauli or Kadleta, Karam,
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Dasai, Kolom Singbonga, Jom Nawa,
Ind Parab, Sohorai, Soso Bonga
festivals. All these festivals are
traceable to two main motifs of
affirmation of life courtesy the divine
power and agro-economic pursuits.
The earlier motif is related to pure
pleasure without any contamination
of material interest. The second one is
having some material interest.

Interestingly - the Munda
community considered to be the ace
master agriculturists has also festival
dedicated to God, for help ensuring its
divine bliss.

It is ideal to study two
representative festivals and juxtapose
them in comparison to trace the
mutation of festival from the origin of

pure pleasure to festival of worldly
interest.

The Mage Festival

The mage festival falls on full moon
of Pousa (December-January) and the
}| celebration of the festival has linkage
with agricultural cycle of a year and
also a thanks giving ceremony to the
almighty for the blessing he has
showered upon them and also a
prayer time to renew his blessing for
the coming new year.

The Mundas call the month of
Pousa by the name Mage and the
month of Magha as Gola Mage. In this
festival, the presiding deity is the
household God of Munda. This is also
the time for inviting the ancestral
spirits for an annual rituals.

Now that the Munda house hold
has bountiful harvest triggering
satisfaction for food security. He turns
with gratitude to God.

The celebration starts the day
before. The participants having fasted
the previous day and performed
ablution, he offers up prayers to
household deities located in the
sanctum sanctorum of his house. The
prayer offered summed up the theme
of the festival in nutshell. The Munda
tribal worshipper said in his prayer
submission that - “May we all, young
and old, keep well inmind and in body.
May our cattle thrive. May neither
tigers attack us, nor stubs and stumps
of trees nor thorns hurt us, when we
enter the jungle to gather wood for fuel
may we not fall down in the pits in
the jungle, May we have enough to eat
and drink, may we have enough to
entertain our friend and relatives etc.

The prayer is reflecting the jungle
connection of the prayer man and the
hazards associated with the jungle life.

This festival is also time for
renewal of contracts for agricultural
labourer, who is in variably employed
for complete one year. The ritual of
renewal is done in this festive time.

‘Mage festival’ more than one

sense inaugurates the calender of
festivals.

The ‘Ba’ festival (Flower festival)

The festival, is also known as the
Sarhul. It is celebrated in the month
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i of Chaita (February-March) when Sal
flowers are in full bloom and wafting
its intoxicating fragrance everywhere.

The Sal flower is gathered and
taken to Sarna or sacred grove and
placed at the foot of the Jaher Sarma
tree - there the Pahan or the priest,
who has been fasting the previous day,
worships all the Gods of Munda
pantheon in general and the Chandi
bonga in particular. This is celebrated
in the presence of Munda gathering.
A number of fowls are sacrificed on
the occasion. Food is cooked in new
earthen pots at the Sarna. After
worshipping at the Sarna, villagers
return back to their village fold
carrying bunch of Sal flowers, and go
on dancing with throbs of musical
instruments played on the occasion.

After coming back each family
also worshipped their respective home
installed deity along with dear
departed ancestors. The next day the
priest is very careful plant a branch of
flower-laden twig in each man’s
house. Then after the villagers are
ritually allowed to use various
products of Sal tree. Before to the
celebration it is not ritually allowed for
a Munda man to plough his
agricultural holdings.

The ‘Ba’ Parab has a significant
meaning. It is reflecting the symbiotic
nature of relation ship between the
Munda and the tribal people. The
ubiquitous Sal tree in the jungle has
taken a special place in the life of a
tribal including the Munda people.

m

It is interesting to note that, the
‘Ba’ festival has much to do with the
‘Baha’ festival of the Santal tribe.
Though some differences are found,
yet the organizational purpose is one.
One can easily trace the cultural gene
to deduce the fact that, they belong to
a common ancestry in the time long
past.

The ‘Ba’ fest is also intimately
connected with spring time. The dry
and drab forest cover in this time of
the year is adorned with varieties of
flowers and newly sprung leafs,
turning the springly forest into a
kaleidoscope. The southerly wind
wafting in the air elusively provides a
touch of primal happiness. The tribal
mind, romantically agile is used to
jump in to the world of mirth and
happiness.

Conclusion

The festivals of Munda like other
tribal festivals have now experienced
the impact of the quick changing time.
The festivals of a particular period
having specific socio-economic
background, cannot absorb the influx
of cross cultural forces with a different
economic paradigm. Once the
unsophisticated economy dependant
upon forest-food security nexus has
undergone tremendous change. The
tribal tradition, those who remained
hesitant to come under the spell and
influence of the invading culture, mix
develops a misfit ness for
contemporary tastes. The classicism of
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the festivities no longer retains its
pristine theme. In addition to this the
aggressive invasion of mass media
reaching the door step of the people
at the grass root, throw a spanner on
the organization of tribal festivals.

The prayer chanted in the fest by
the Munda people are no longer valid
today with the depletion of forest
cover the Munda villages perched in
the valley folds of hills are be stripped
- the forest no longer provides them
the required them the food security.

This is the time of globalization, a
system of economy coming after the
phase of industrialization and
colonialism. The socio-cultural way of
life the tribals has undergone rapid
changes willy nilly providing space for

accommodation to the changing life. T

The generation next of the tribal
society first becomes the deviant
element, distancing them from their
older generation.

All these cumulative factors are
very much influential to change the
shape and organization of tribal
festival. The festival has adopted may
of the version of the caste Hindu
society the traditional music and dance
sequence is being replaced by hitch
entertainment.

Whatever as that may be the tribal
festival is mother of the all festival. It
is in the sense that the original lei motif
that was instrumental for organization
of tribal festival provides the raison
dieter to all the mainstream festival.

Director-cum-Addl. Secretary to Gout.
ST & SC Development Deptt,
Government of Orissa
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Ecstasy, Thy Name is Fairs and Festivals:
A Study on Tribes of Orissa

Seeking the evolution of things in
countless ways that control mankind
is the beginning of a herculean task.
If one continues his quest, he soon
discovers that all the things, which he
has taken for granted had a
beginning'. A study on the historicism
of the fairs and festivals highlights
that it is one of the products of a
common body of thought and
achievements of the early men, who
organized it to get a respite from
hunting, gathering activities on the
one hand, and on the other, to legalize
the newly-developed social forces
instituting community cult and
achieving a bond of coherence
between man and man. In the
transformation process the primitive
man learnt to practise agriculture and
cattle-raising as an additional source
of economy. This made his life more
austere and full of struggle for
livelihood and subsistence. His
experiments with Nature made him

acquainted with its typical
characteristics, which appeared to
him sacred, serene, pleasant,
cooperative and an aid to some extent
and on the other, he found it ferocious,
fearsome exhibiting the spirit of
‘deluge’. Led by innocence and
ignorance, he started to believe in the
existence of superpower lying
embedded with the forces of nature,
which manifested its spirit in different

Binodini Das

visual aspects like star and moon, sky
and earth, rain and thunder, hills and
rivers, plants and herbs, animals and
reptiles, etc. Whenever man had
learned to make a livelihood from
cattle raising or agriculture, says
Henry Lucas, he was likely to deify the
reproductive forces of nature?. So the
cult of animism grew with the
preconceived idea of divine spirit
ingrained in the forces of nature to
which the primitive man made an
imaginary contract to worship it
following certain rites and rituals
perfectly with an expectation that the
gods were bound to carry out on their
part. Such religious ideas were
expressed in ritual songs, dances, and
ceremonies®. So most of the fairs and
festivals were meant for the welfare
of agriculture, household life and
livestock breeding. The primitive man
started to practise fertility cult
accompanied by ecstatic, frenzied and
sensual rites, etc. Borrowing the
habits, practices, faith and beliefs is
becoming worldwide phenomena
since ancient times. The licentious
rites of the Baal Festival related to
fertility cult (agricultural operations)
and the sacrifice of children to Moloch
of the ancient Phoenicians, which was
received by the Jews and then by the
Romans were swept aside with the
growing forces of social mobility from
the land of its origin and adopters. -
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But its spirit is still alive and visible
among certain tribes of the world in
general and India in particular. The
Toki Parab or the Meriah of the
Kandhas of Orissa bearing the rights
of human sacrifice reminding the
sacrifice of children to Moloch is
nowadays substituted with the
practice of Podhavali (buffalo sacrifice)
for obtaining a good harvest. It is
interesting to know that the
celebration of the ‘Inundation Festival’
of the ancient Egyptians was meant
for tendering reverence to river Nile
whom they regarded as God. So also
the Great Bath of Harappan culture
speaks about the probable celebration
of certain rituals to honour the holy
water. Fairs and festivals have a long
origin since remote past and now it
becomes a worldwide phenomenon.
It develops with addition, deletion,
accommodation and repulsion of
certain practices, rites and rituals due
to cultural transmission visiting the
lands from time to time.

Woe is that while identifying the
ariginal and indigenous people of the
land as primitives or tribes in the early
decade of the twenty-first century,
who have adhered to non-flexibility
and non-adaptability partly due to
their apathy and generally expelled by
the invaders, it pricks the sentiments
of the elites. It would also be a great
misnomer to believe the tribes leading
a life without momentum. It is well
understood that the tribes legalized
the newly developed socio-economic

and festivals. It is an outward
expression of religious belief emerging
out of absolute faith and confidence.

The Oriya culture is flowing
originating from the tribes through the
non-tribes towards infinite absorbing,
adjusting, adapting, adopting, and
incorporating each other’s spirit. The
folk saying that, “Odissa is the land
of twelve months having thirteen
festivals” states plenitude of festival
calendar in a year. The diffused 62
tribes of Orissa staying in various
parts make the land colourful and
elegant through their cultural
activities. The fairs and festivals
observed by the tribes round the year
should be considered as socio-religio-
economic phenomena in which tribal
life finds solace and comfort. With a
hope to obtain an intimate
relationship with the Gods and
Goddesses, ancestral spirits and other
super natural forces that would secure
for them all kinds of material
prosperity and render them immune
from all fatal diseases, the tribes prefer
to perform certain rites and rituals in
a ceremonial way. Since tribal
economy is mostly agrocentric and
partly pastoral in character, all rituals
centering round the said spirit has
been operated at the early phase of the
commencement in the middle and
finally at the end of the year. The fairs
and festivals keep their rhythm with
the seasonal changes. Song, dance,
merry-making and organizing
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community feasts are some of the
colourful pictures from which the
tribes derive gaiety and pleasure.
Animal sacrifice is a common feature

practised by the tribes in most of the
rituals.

There are some dimensional
differences in the methods, practices
and observances of worships although
all have a common objective. Chaita
Parab or Chaitra Parab (during March-
April) of the tribes of undivided
Koraput, Bolangir, and Kalahandi
districts deserves special attention as
it is celebrated in a period when the
atmosphere is surcharged with mild
breeze wafting over hills and hillocks,
rivers and over flora and fauna,
spreading the essence of the blossoms
and dhak flowers. The Chaitra Parab
in Koraput begins with dancing and
singing by the dhangaras and
dhangiris, which bear the happiness
and pleasure of conjugal love. Itis the
festival of Kandha Gadaba, Bhatra,
Sabara, Bhumia, Desia Paroja, Saura,
Rana and Domb, ete. Interestingly
enough, the Desia tribe of Koraput
plateau follows a very strange
tradition during the celebration of
Chaitra Parab, i.e, to block the roads
(pojer chekia) for the last week of the
month of Chaitra in which the young
girls, who previously holding hands
each other in a group go on dancing
on the road to block it, and presently
drag heavy logs of woods and stone
boulders on to the road, Expressing
her inability to find out the logic

behind this type of “Road Blocking”

L —
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the “Chaitra Parab is closely linked to
the beginning of the agrarian cycle?,
She further highlights that the ritual
hunting and luck in chase are
associated with fertility>.

The Parojas of Koraput welcome
Chaitra Parab through their
performance of Desia Nata (Desia
play), annual ceremonial hunting and
worship of Mother-Earth with perfect
rituals for ensuring reproductive
capacity of the whole village. The
specialty of the desia nata is that the
actor-tribes use the multicolored
masks in order to impersonate them
into different characters like Gods,
Goddesses, animals, birds, etc. The
music and the dance are
unsophisticated and blended with
touches of tribal patternss. Usually,
with the worship of the Mother-Earth,
who is popularly called by different
names like Dharati Mata, Dangara Dei
and Buditi Thakurani, etc., the Chaitra
Parab lets its presence be felt by the
tribes. Itis also famous as Sikara Parab
(hunting ceremony) or Bada Benta
Parab (big hunting ceremony). Itis the
Disari (village priest) after performing
the worship declares the auspicious
moment for the villagers to leave for
hunting. Accordingly, all the male-
folks of the tribes getting themselves
fully equipped with hunting
implements like arrows and bow,
Spears, etc. proceed to the jungle
where they spend days after days or
nearly fifteen days in search of a
suitable hunt. This is a collective
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activity. If they are successful in
hunting and return to the village with
the good hunt, they are warmly
welcomed by their wives, otherwise
they have to tolerate insults with all
sorts of humiliations like cow-dung-
water throw by the latter’. The
successful hunter is carried by
shoulders to the village with
procession and is served with wine
and molasses®. The males and females
spend the whole night in dancing and
singing nearby the body of the hunted
animal, which was brought to the
village and in the morning dividing
the meats among them when they
return to their homes. Ramachandra
Satpathy regrets over the deforestation

activities happening due to fire, the

result of which is the fall in animal
resources. So this hunting ceremony
only exists in name, but the dance and
song continues as before’.

The Chaitra Parab is the festival
of love and livelihood. In Koraput, the
dhangaras and dhangiris in groups
create obstructions to the vehicles
demanding some coins. And a mere
ten-paisa coin made them dance with
joy'. The real essence of the festival
is that being untrammeled with
obstruction; the dhangaras and
dhangiris express their loves to the
opposite and try to win over each
other. Jokes, laughter and erotic
gestures, expression through speeches
and actions are all tolerated without
catholic mentality and in such a
swrrounding and situation one would
find himself vacillating in the air of
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melodious songs coming from the

sweet voices of the dhangaras and

dhangiris. As there is no restriction

in freely mixing with each other, the

tribal youths during this period select

their own life partners to which social

recognition is well attested. The

Bonda youths, who are kept under

strict surveillance and control in

relation to free mixing with the

opposites, sincerely wait for the arrival
of Chaitra Paral:, which would give
them opportunity to unleash their
heart-felt love and would freely mix
with each other in isolated place
which is not objectionable by their
seniors. The Kandhas of Koraput also
observe  Chaitra Parab by
worshipping Chaurasi Devi and
Tanapenu (Mother-Earch). Few years
ago they made human sacrifices,
which is called marial (a ritual to
sacrifice the daughter of the officiating
priest) with an expectation of getting
good harvest of good quality turmeric
and other crops. The Bhattoda, Paroja
and Gond tribes of Kalahandi also
celebrate Clitra Jatra and Chaita Parab
with much pomp and gay. The village
deity or Gramadevati roams round the
village, which is called boel after
proper worship on one Tuesday
falling in between fortnight and full
moon night of the month of Chaitra.
Usually, the unmarried girls carrying
earthen-pots filled with turmeric

water on their heads visit different

houses of the village, which is
worshipped by the households?. This
is called as Chaitra Jatra. But Chaiti

Banaja-200 ?'j




ﬁ

Parab of eastern Kalahandi, especially
of Thuamula Rampur, Jayapatna,
Konasara, etc. is a festival of
entertainment. One would be
beholden to see the tribes in a state of
ecstasy. This festival is celebrated for
at least 21 or 15 days in the month of
Chaitra2, The village disari (priest)
declares the inauguration of Chaiti
Parab on an auspicious moment of a
day near a common place of the village
called “Shemal Guda.” All the village
people irrespective of age and sex
assemble here to celebrate the festival.
Some fowls are sacrificed to the village
deity after which starts dancing,
acting, feasting, drinking, singing and
playing on different musical
instruments that continues whole
night and next morning the village
women request their husbands to go
for hunting, who go to the jungle after
being fully equipped with hunting
weapons®. In some of the regions,
especially in plain plateau, where the
forest is destroyed and no animals are
available, the tribes’ resort to symbolic
representation of hunting and food
gathering from the jungle through
acting, which is displayed in “Shemal
Guda”™. The Bhatras or Bhattodas
like Kandhas were also used to
human sacrifice on this occasion,
which in later period changed to podiia
vali  (buffalo sacrifice) and
subsequently it is confined to only
fowl sacrifice. Chitrasen Pasayat
opines that, “man would naturally
react to any kind of social change as

H he is completely dependent on social

environment®. So the sincere growth
of Chaiti Parab does not seem
irrational as the tribal society is
passing through twists and turns of
the evolutionary process since ancient
times. If the struggle for existence and
love for life is the obverse, livelihood
and beloved constitute the reverse of

tribal life.

The Chaiti Parab or Chaitra Parab
of Koraput, Kalahandi and
Malkangiri is the Parab of love and
marriages. The dhangaras and
dhangiris carry out dance and song
competitions throughout the night.
Boys and girls form separate groups
facing each other on the common
dancing place and start dancing?.
The dance is called Tapa Nritya, which
is unique in character and creates a
feeling of joy and pleasure. The
eagerly waiting of the young tribal
boys and girls come to an end when
the folk bards of both the sexes called
Geet Kudia and Geet Kudiani finish the
prayer and innovation songs in favour
of the Mother-Earth and after which
the boys and girls begin singing
enchanting Iove songs before'the
onlookers without any hesitation.
Some of the love songs of Chaitra
Parab are mentioned below:

Kindri Gita of Parenga Tribe of
Koraput;

“God kandi kandi kanta bavsq/ Babu kale kalikate
Chaitra masara kindan gita/ Goutiba gole gote
Ga ga mor, ga Kertan/ Tumari amari ekanta lile
Pade pade gai dekhu/ Gailere baby/ Chhank thibu
Nohile Garabu jiba/ Chaita Mangal bar/ /"
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Jeypore:

Male:
Ranabela kathg/Duara bandhe/ Lagichiu jrumpilantara
Ketedure thile e nina torg/ Kebe na karibu dura
Daya rakiutibu kanipanate/ Pasoribu nai mole/ /
Female:
Sunaku tangana Luhaku jhelang/ Hira manckaku jau
Tumara amara Bheta ghata hele/ Hasi mat dina jau
Tanta pakhe thibi kanak gore/ Andolita kole dhara/ /
Koraput:
He nini, kede sundara gita tu gauchhu/
He sunanaki jhia, Aau padia gaantuni
Ethi aukehi nahin, ame duhen
Tu Gita gaaki, ame duhen scthire dubi jiba
Satare mini, ¢ mautschaba sabubelc asibani tor/ /

Translation:
Hey! Damsel, what a beautiful song you are
singing?
Hey! Gold-nosed beauty, please sing once
again the rhyme,
Nobody is here except us
You sing the song, we two will decply engross
init,
Really Nini (damsel), this festival would not
be always coming.

Chaita Parab or Chaitra Parab
marks the beginning of the hot season,
the time of mangoes, which is the
prime fruit of the year. So on this
occasion mangoes are eaten ritually.
The Gadabas of Koraput after
worshipping and sacrificing fowls
near the village deity, Goddess Hundi,
start to eat mangoes”. The principal
deity of the Jatapu tribe of Koraput
and Ganjam is Jakiri Devi, who is
consecrated by the priest in a stone
pillar during Jiingadi Parba after which

new mango is offered to her during

\—
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the month of Chaitra and the tribe eat
it afterwards'®, But some other tribes
like Kol, Lanja Saora, Omantya and
Pentia perform Baparab, Uda-n-a-
Adur, Amura Ambanua festivals
respectively in the month of Chaitra.
The Kol's Baparab is otherwise known
as Phulbhaguri, which is observed for
four days in the month of Chaitra
before eating of fruits like mango, sal
flower, jackfruit, etc.’®. Nandita
Misra? in her unpublished Ph.D.
thesis mention that Mahua flowerrs,
a forest product that provides a source
of income to the tribes, are used in
preparation of delicious cakes, oil,
country liquor, etc. Obviously the
economy in Mahua flowers or fruits
tends the tribes to follow certain
rituals for testing the juice of Mahua
flowers or fruit of the season. The
Bhuyans of Kendujhar also observe
Akhipardha Parab in the month of
Chaitra by offering worship to
Mother-Earth. The village Dehury
(priest) fixes a day for performing
rituals out of which one is the offering
of the blood of sacrificial animal,
which the villagers have brought in
after hunting. But recently the
continuing trend is the reverse due to
awareness of the tribes, who consider
the animals as the real source and
strength of the forests.

The moment the Chaita Parab bids
farewell to the tribes of Orissa, the
month Baisaklua (April-May) welcomes
the tribe with its scorching heat
reminding the forthcoming calamities,
distress and disasters waiting to the
agriculture. So with unblemished love
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and absolute devotion the tribes
surrender themselves to God or
Goddess with a hope of his cattle
wealth and land would be protected
from the wrath of Nature. The
Kandhas of Koraput celebrate [liagndi
Parab or Kedu Parab in the month of
Baisakha for three to five days for
obtaining material prosperity in the
form of getting good rain, a smooth
growth of the crops, a life without
disease and above all, let the domestic
animals be free from becoming a prey
to wild beasts. The Kedu festival is
also one of the important festivals of
the Kandhas of the Baliguda area of
Kalahandi district. The festival meant
for human sacrifice is termed as Kedu
in Kui language of the Kandhas. The
place of sacrifice is called Baredi®'. The
sacrificed man is called Mrimenjju. As
the human sacrifice has been stopped,
the buffalo sacrifice is made, which is
called Podhavali and the sacrificial
animal is called mimicroru. The meat
of mimicroru is distributed among the
Kandhas, who bury it in the cultivated
field to secure the blessings of the
Bhuyani Peru (Mother Earth) for a
handsome turmeric harvest. A song
dedicated in her favour is mentioned
below:

“Sendebura Nedebura/ Soru Benu Nedubura

Padapunenu Rihu Punenu/ Bate Dindi Batigimu
Kotigamu”

[Translation: Oh! Lord of the Heaven,
Oh! Lord of the Earth, Oh! Lord of
Hills, Oh! Lord of Water, Oh! Lord of
the Village! I do not know the name
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of yours or your village; you are giving
everything to us. You will share this
sacrifice among yourselves] 2.

The Pendarunima Jatra begins with
the worship of Pendarunima in the
month of Chaitra/ Baisakh by the
Gonds, Bhattodas and Paraja tribes of
Umarkote.  According to folk

tradition, the Goddess Pendarunima

is a deified form of a spirit of the
village headman’s daughter, who
committed suicide in the tank for the
construction of which her husband
was sacrificed by her brothers and
brother-in-laws. Once in a year the
Pendarunima Jatra is performed to
worship the Goddess. Holding sticks
and flags as a symbol of the village
deity, the tribes from different parts
of Koraput gather in the place to
worship the deity. The Jatra is
finished amidst gay performance of all
the rites and rituals, animal sacrifice,
songs of love in question answer form,
frenzied dances and emergence of
Kalishi, who happens to be one of the
tribes and acts as if the Goddess has
got into his body, who could also make
prophecies.? Mati Jatra or
Bilianachhina Jatra is also another
important festival of the tribes living
in Kalahandi district. Billanachhinag
means to receive seeds for cultivation
from the respective goddesses of the
tribe. The festival is celebrated in the
month of Chaitra near the Devigudi,
the place meant for the village deity
(Goddess), where some mud made up
of soil are kept after proper worship
and sacrifice of fowl, the Jhankara

a
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(village priest) offers the seeds to the
deity, which he has brought from the
house with a prayer to make the seeds
potential enough for the best
production. Then a handful of seeds
is distributed by the Jhankara to each
tribe to whom Narilia put a mud-mark
on everyone’s forehead. It is a
symbolical wish for good fertility of
the land for the coming year. When
the tribe returns home with this seed,
his wife offers a grand welcome
through lamp showing and keeps it
in store after worship. On the day of
Akshitrutiya, they mix it with other
seeds and sow it in their fields for
cultivation®. The Baigas perform shail
dance wearing wooden mask during
Chaitra Navami®. Bluemasen Puja of
Chuktia Bhunjia tribe is also
celebrated in the month of Chaitra
with pleasure and merrymaking. The
village deity is worshipped with
cfferings of wine and fowl sacrifice for
bumper Mahua crop®.

The month of Chaitra is followed

by Baisakliz bringing a number of fairs
and festivals to its credit. The Koyas
of Malkangiri observe Bijapandu
festival in the month of Semiti
(Baisakha/ Jyestha) in order to secure

good harvest. The festival begins with
the worship of offerings of cock, pig,
eggs, mangoes, etc. to the Mother
Earth with a request to be kind enough
in rendering good harvest. Seeds of
paddy are also kept before the
Goddess believing that those seeds
would be potential enough through
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the blessings of the Mother Earth for’

divine grace?. Prohibiting the work
as a taboo during the observance of
the festival, the tribes ceremoniously
observe mango-eating ritual and
hunting expedition (Bijjaweta)®. Seed-
sowing rituals, especially of rice, begin
in the month of Baisakha (April-May),
which is known by different festival
names. Akshay trutiya or Akhiturtia or
Akhimuthi or Bihanabuna is the festival
in which the first seed-sowing ritual
is ceremoniously observed by the
tribes of Bhuyans (Keonjhar,

Sambalpur and Sundargarh), |

Bhottoda, Omantya and Kisan, etc.”
Another important festival of the
Didayis of Koraput is Ghia Panda,
which is celebrated in the month of
Baisakha in which the first eating of
new fruits like sal seeds, mango,
mahua flowers, etc. takes place™.
Besides, Bhumija’s Dhulla Puja festival
of the month of Baisakha is meant for
the well being of the village*. Also
Dongria Kandhas Ghanta Parab is a
festival for harvest of ragi®. Oraon’s
Bisu Sikar (Summer Hunt) is an
in‘eresting festival®.

The acculturisation process made
the tribes adaptable to non-tribal
festivals like performance of Raja Parab
in the month of Jyestha. Sabara,
Juang, Bathudi, Bhumija, Saunti, etc.
observe Raja Parab for good rain™.
The other festivals observed in the
month of Jyestha (May-June) are
Matijatra of Dals®, Jeth-]Jatra of Oraons
(Sundargarh, Sambalpur)*, Ambataku
Parab and Bihan Parab of the
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Kandhas” and Nuaklai Parab of

Khadia tribes®. The Matijatra is a
synonym for the worship of soil or
earth, which signifies the worship of
Mother Earth. Biltan Parab is a festival
which is celebrated with strict
adherence to devotion in which a
symbolic field is made out of sands
wetted with water near the Devigudi,
a place of worship for the village deity.
The varieties of seed crops, which are
already collected from each house of
the tribal village, are sown on the said
sand-field, The merrymaking and
enjoyment continue with worship
rituals for two to three days so long
the sprouts do come out of the seeds.
These sprouts do come out of the
seeds. These sprouted seeds are
distributed among the villagers after
which they start to sow the seeds in
their respective fields. The month of
Asadha adds to its feather some
important festivals like Asarhi of
Bhumija®, Bondafun or Kuree of the
* Bondos®, Asadha Khai of Dal and
Kolha', Bandana Parab and Jana Parab
of Gadaba* tribes, etc. The Bhumijas
of Mayurbhan;j celebrate Asarhi Parab
before reploughing and transplanting
of paddy seedlings. The Dals’ Asadlia
Khai Parab is a community-oriented
festival in which the worship is made
first at village and then in the forest.
Janaparba of Gadaba tribes of Koraput
is meant for offering of the newly
produced pumpkins to the village
deity after which it is eaten by the
tribe. The Bandapana Parab is
celebrated after the sacrifice of fowls
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before Thakurani (represented by a
slab of stone) at a Hundi (a place of
worship) by the Disari. The Bhuyans
of Keonjhar offer some honorarium to
the village priest called Dehury for
officiating in the sacrificial ceremony
near the village deity with the hope
to obtain good harvest®. Some tribes
like Bhottodas and Binjhals have got
modernized and are found to practise
Ratha Jatra (Car Festival) along with
their Hindu neighbours. Heralt Parab
of Ho and Kolha tribes is a festival of
reminiscence of the heroic deeds of
Lita (the mythical ancestral figure of
Hos) and it is also called as an agro-
centric festival as Lita buried the
sprouts of bhalin and sal trees on the
ground®,

Sravana (July-August) as a
month descends down the earth fully
equipped with entertainment
programmes and leisure activities,
which could be realized in the
performance of celebration of the
festivals. They are Gamtha Purnima of
the Bathudis and Kisans, Srabana
Amus of Bhottoda, Herali Parab of
Binjhals and Bhuyans, Kodua Jatra of
Dal, Nuakhia of Kotra, etc.** Bathudis,
Bhuyans and Santals observe Gamha
Purnima to worship the cattle-wealth,
whereas the Kisans celebrate it for
posting kendu twigs in the agricultural
field*. Herali Parab is meant for
ancestor worship. The Binjhals and
Bhuyans believe that their ancestors
are once again reborn as their children.
So they must be worshipped once.
They keep unboiled rice and unboiled
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milk on the feet of their children (sons
and daughers) and start to offer them
khiri (a kind of delicious liquid food
prepared out of rice, milk and spices)
and pitha (rice cake), which is
previously prepared”. Kodua Jatra of
Dals is a festival to be performed by
individual family members in which
home deities and ancestral spirits are
worshipped®. Nuakhia Parab of Kotias
is observed on any Monday of
Sravana'’. The tribes of western
Orissa wait till the performance of
Kadu Jatra to plant the little paddy
crops in their fields. A day is selected
for cultivating the field so long it would
become muddy and after which the
fowls would be sacrificed in honour
of Mother Earth to obtain her blessing
for good rain and fine harvest™.

The month of Bhadrab (August-
September) brings in its train a
number of colourful festivals like
Nuakhia of Bhottoda, Bhuyan, Pentia
and Paroja tnibes, Balijatra of Bhottoda
and Bhumia tribes, Karma or
Karamasani festival of Bhumija,
Binjhal, Ho and Oraon tribes, Navenna
Puja of Dals, Dhannuakhia and Pidika
of Dongria Kandha, Amus of Holvas,
Kurumpandu of Koyas, Makar of Rajaur
and Sauri, etc. Dals, Oraons, Juangs,
Gadabas, Binjhals, Pentias and Holvas
observe the new rice-eating
ceremony. The Dals confine this
festival to their kitchen whereas the
Bhuyans and Pentias make it a
community festival in which some
fowls are sacrificed by the village
priest before the village deity called
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Grama Devati®®. Dhannuaklia, aw
festival of Dongria Kandha, is

performed for obtaining bumper crop

of castor seeds whereas Pidika of the

same tribe is followed with a ritual of

first eating of red gram, small millets

and jawar2. Kurum Pandu of Koyas

is meant for performing rituals for first

eating small millets®. The Hos of

Orissa observe Karam Parab in the full-

moon night of the month of Bhadrab.

All the houses would have to observe

fasting throughout the day. In the
evening, the Karam branch is brought
to the courtyard for installation and
consecration by the householder
amidst a hearty welcome of
enlightenment of the lamps and
performance of dance with rhythm of
the music and song. After
consecration, they worship the branch
offering unboiled rice, five coins on sal
and siali leaves and making a sacrifice
of goat. When the puja (worship) is
finished, one of the experts of the
village describes about the legends
related to this parab to the villagers as
the Hindus read the legend books,
which is called as Bratakatha or
Oshakatha after worshipping their
Gods and Goddesses. When all the
rituals for worship is finished, both
males and females make themselves
busy in frenzied dances with the
rhythm of songs and beating of
musical instruments like madala and
flute®. Balijatra of Bhottoda tribe of
Koraput is observed when crops fail
for lack of rain for several years
continuously. The effigies of Bhima
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and Kandhuni Debi are ceremoniously
kept and worshipped™.

Bhumias of Koraput and
Sambalpur also celebrate Balijatra
Parab. Bhadraba Sukla Ekadasi (11* day
of bright fortnight of Bhadrab), the
festival with agro-centric base, is
celebrated for fertility of the land. The
festival takes the name of planting of
various grains in wet sand (bali)
brought from nearby streams and is
placed on a structure called
“Balijatra” or sand house®. The
festival is ceremoniously inaugurated
on the specific day by the Jani/ Disari
(the priest) by putting an auspicious
pillar on the ground over which a
special house is constructed of split
bamboo frame in the village. Usually,
this work is carried out while beating
and playing of musical drums like
badn, baja, mahuri, etc, This small hut
is called Sitagudi. The huts are
probably named after Mother Sita
who was also the daughter of Mother
Earth¥. Collecting the sands from the
river or streambeds and reciting the
mantras, the Jani/ Disari keeps the
sands In a special bamboo basket on
the heads of the dhangiris or bajunis,
who carry it out to Sitagudi. Here
Jani/ Disari makes an image of the
Mother Earth in human form from
this sand looking almost like a sand
house. Some sand baskets are also
kept in its front. Then the Jani/ Disari
performs rituals through sacrifices of
a hen, a goat and mahula wine to
satisfy the Mother Earth for making
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the land fertile. Seeds of various kinds
of cereals and paddy, such as rice,
corn, bengal gram, black gram,
kandula, simba, alasi and jhuranga, etc.,
which are previously collected from
all the houses of the village, are buried
beneath the sands of the baskets with
recitation of mantras after which some
waters are sprinkled on it. The festival
is continued for at least nine days.
The dhangaras and dhangiris involve
themselves in frenzied dances
exchanging their feelings and
emotions through songs of love in the
form of questions and answers in
front of their seniors. Dancing
rhythmically with the beating of
musical instruments and holding
peacock train in one hand and the
jingle bell on the other, the dhangaras
(young boys) try to win over the heart
of their beloved. Everyday some
waters are sprinkled on the sand
basket. Gradually the seeds are
germinated. Disari predicts about a
good harvest for the year if the seeds
are well sprouted. Sometimes the
bajunis play on swings, the seats of
which are studded with sharp nails
and also walk or dance on hot fire or
live charcoal holding swords in their
hands®. During this festival young
girls dance in a trance and act as a
medium for the spirit called Debta®.
A symbolic agricultural work is
inaugurated by the Jani/ Disari
through cultivating the land using the
plough and plough-share and sowing
this sprouted seeds. The wooden
pillar painted with human form
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representing God Bhima is buried in
the ground during the end of the night
and the Bali Goddess is bidden
farewell with all rituals sincerely
performed including the animal
sacrifices like hen, pigeon, egg, goat,
ram, etc. All the village people
including young and old, men and
women, priest and sorcerer make a
grand procession with all sorts of
joviality dancing in tune to the beating
of musical instruments towards the
river for immersing the sand-basket.
Balijatra ends with love-episodes, the
results of which are seen after few
days with marriage alliances®.

The Karma festival or Karamasarii
festival of the tribes like Bhumija,
Binjhal, Munda, Oraon, Sauri
Bhuyan, etc. is a festival of ecstasy
and frenzied dances. The Bhumijas
make a grand procession to the jungle
and cut a branch of Karma tree,
which is carried out by an unmarried
male to the village and is planted near
the house of Dehury. All the villagers,
irrespective of sex and age, eat, drink,
dance and sing together for the whole
night®!. The Dehury offers germinated
grams, liquor and sacrifices a fowl in
propitiation to the deity, who grants
the prosperity of the village®?. On the
following day, the same branch of the
Karma tree is taken out from the soil
and immersed in the river by an
unmarried male®. The Binjhals also
observe Karma festival on the same
day and follow almost same rituals
like that of the Bhumijas. The
difference is that while returning from
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the forest in a procession, the boys and W

girls sing amorous songs and dance to

the tune of musical instruments. The

Karam Devata is worshipped by the

Jhankar (village priest) through

offerings of unboiled rice, milk, sweets

and liquor, etc. They worship for

good fortune. While the Jhankar

narrates the story of Karamasani

Katha to the villagers, the young boys

and girls go on dancing and singing

and beating the drums for two to three
days till the immersion of the Karma
deity on the river. The Binjhals also
celebrate Badakarma (big Karma)
festival once in every three years. On
that day the Karamasani Puja is
observed in as usual manner. The
specialty of the Badakarma festival lies
in making a dancing trip to five
nearby villages by the young boys and
girls, and staying once night in each
village and dancing there. The host
villages organize arrangements for
their lodging and boarding for that
night®. This also reminds us
Lokamanya Tilak’s organization of
Ganapati festival and Chhatrapati
festival of Maharashtra. Mundas and
Oraons also observe Karma festival for
the well being of the people, Dancing
and community feasting are the
special attraction of this festival®,

The Dusserah festival, a symbolic
recognition of ‘women potency’ is
unanimously observed in the month
of Aswina (September-October) by a
number of tribes scattered in different
tracts of Orissa. Each tribe offers
worships to the female presiding deity




of his/ her village on this occasion
with a specific motive. Bhunjia tribe
prays Goddess Sunadei for obtaining
good rain, prosperity to the village and
' to be free from illness, Hill Kharias’
veneration to plough and axe
symbolizes the recognition services
rendered by the two in agricultural
produces and on the 0 ther, to seek the
blessings from the Goddess to energize
the two strongly so that the harvest
would be more fertile. Dusserah for
the Bagata tribe is a reminiscence of
the early shifting economic activity
from cultivation to fishing in which
the tribe has once shown its mettle.
They also worship to a fishing basket
and trident on the same day. E.
Thurston opines that the trident is
probably the fishing spear, which
Bagatas use for catching fish®.
Dalkhai festival is a colourful festival,
which is observed by the tribes,
especially of Binjhal, Soura, Mirdha,
Kisan, and Kandha, etc. of Sambalpur,
Bargarh, Bolangir, etc. With a strong
belief in Goddess Dalkhai’s power and
energy, the tribal girls worship hen
with strong devotion. The festival
starts from the eighth day of the bright
fortnight of the month of Aswina
(September-October) and continues
up to Dusserah. Bhagirathi Nepak
believes that the unmarried tribal girls
observe Dalklai Osha (fasting) with a
hope that their brothers and family
members would be blessed with good
luck and fortune by the deity*®,
Chitrasen Pasayat highlights that
Dalkhai Osha is meant for bringing
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happiness, pleasure, good fortune,
prosperity and good harvest both to
the family members and to the

village®. The celebration of Dalkhai .

Osha begins with a procession carried
by the Jhankar (the priest) and
followed by the village people to a
jungle where Goddess Dalkhai resides
in a branch of particular tree. The
Goddess is offered wine, black hen or
goat by the Jhankar on behalf of the
village people. On the early morning
of the sukla ashtami (8™ day of bright
fortnight or Mahastami) of Aswina,
this ritual is performed after which the
young girls sing in chorus and in
praise of the goddess and dance
gracefully around the sacred tree™.
Then it is followed by amorous songs
and frenzied dances of both young
boys and girls representing erotic signs
and gestures. The dance continues till
late in the night with songs and
dances and playing of different
musical instruments like dhol, nishani,
timki, tesa, mahuri, etc. Dalkhai 1s an
erotic dance of western Orissa which
takes its name from “Dalkhaire” or
“Dalkhaibo”. Besides, Matipuja of
Chuktia Bhunjia, Punapadi festival of
Dongria Kandha, Phulblaguni of Kol,
Karama of Kollohar, Dhana Nuakhai of
Konda Dora, Sikupandu of Koya,
Aslitanipuja of Lodha, Sarhul and
Saharai of Munda, Dasaen Parab of Ho,
etc. are the tribal festivals celebrated
during the month of Aswina”.
Matipuja (Mother Earth worship) is the
festival observed for gaining bumper
crops throughout the year. The priest
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of the Chuktia Bhunjia sacrifices duck,
fowl and pigs, etc. Punapadi festival
is meant for ritual sowing of seeds in
the agricultural field whereas eating
new rice is the important function of
Phulbliaguri festival. Kollohar tribes
observe Karama festival for the well
being of the people amidst dancing,
drinking and enjoying special foods.
Sarhul and Saharai festivals of the
Munda tribe are associated with the
welfare of agrarian-cum-pastoral
economy. In Sarhul festival, the first
reaping of paddy is done by the
magico-religious head, whereas
Saharai festival is observed by
worshipping the cattle and enjoying
special foods. The significance of
Dasaen festival of the Hos is to perform
worship for spiritual teachers. The
Dasaen parab is celebrated from the
first day of bright fortnight of Aswina
till Dusserah. The festival is confined
between the spiritual instructor called
Dawan, who especially imparts
knowledge on mantra and tantra
(sorcery and magic) and their disciples
to whom the teachers could test on
this occasion. Usually, the students
roam around different villages singing,
the hymns in praise of their teachers
and begging rice and vegetables from
door to door. This is the right period
when the students learn about sorcery
from their respective teachers and are

also given opportunity by the latter to
prove their mettle?.

From among the most important
festivals of the month of Kartika

(October-November), mention may be
made on Vadhna Parab of Bhumija,
Kalipuja of Birhor, Bandanapuja of
Lodha, Saharai of Mahali, Santal and
Bhottoda tribes, and Maram Banga of
Ho tribes. Both Mahali and Santala
perform certain rituals on the day of
Saharai festival for worshipping their
cattle. On the day of Saharai, worship
is performed with a fowl sacrifice by
the Naya (the priest) at the outskirt of
the village. Before Puja is performed,
all the cattle-wealth is driven towards
the very spot where the worship is
likely to be held. A strict vigilance is
to be kept on the cattle preventing
them to eat the puja materials failing
of which the particular cow or bullock
is to be caught for a year. In the next
year, the owner of the cow or bullock
supplies a pot-full of rice beer to the
villagers at the time of same festival™.
The cows and bullocks are well
decorated with flowers and vermilion
and tied to the poles in front of the
houses. Drunk with wine, singing
songs and dancing with the beat of
the musical instruments, the young
boys visit from door to door and also
make the bullocks dance™. Diwali, for
Bhottoda tribe is also a festival for
worshipping cows and bullocks. They
offer rice and salt to the cows and then
involve in arranging a grand
community feast. ‘Eating new rice
ritual’ is known as Vadlina Parab or
Bandana Puja of the Bhumija and
Lodhas respectively™. Maram Banga
festival of Ho tribes is observed once

in every 30 years interval. It is a
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festival to make reminiscence of one’s

own family history, i.e. their culture,
settlement and other activities, which
is described by the chief of the
householder to other members of the
house. The head of the house is to
worship the primeval father
Lukukula by offering unboiled rice,
incense stick, raisin, vermilion, and
fowls like hen, goat and ram, etc. as
sacrifice™,

Mage Parab of the Ho and Kolha
tribes is observed in the month of
Margasira (November-December)
from the 9" day of the bright fortmight
to first day of dark fortnight of the
month of Pausha is considered as a
"festival of sex” and ‘festival of wealth’.
Songs of ribaldry, frenzied dances,
beatings of musical instruments like
hurdy gurdy (kendera), drum, flute,
etc. accompanied by the ribald
scolding to the Gods like Dosabliali and
Paunsha Bangn, who were responsible
for staining the sacred relationship
between brother and sister (Lukukuia
and Lukukuli, the synonym of Adam
and Eve) and for initiating them into
the art of love-making respectively are
the general characteristics of the
festival. It is told that they use the
slang words in scolding so that
henceforth the Gods would never
repeat this sort of activities in future”,
The spirit of festival represents a linear
growth process since the origin of
human kind. The Santal tribes of
Mayurbhanj district also celebrate
Mamane festival. The specialty of the
festival lies in the fact that the tribes
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sacrifice fowl and wine to the village
deity (Gramadevati) to obtain
blessings from her and these offerings
are not to be taken by women folk?,
Besides, Bandhana or Kalipuja is
observed by them. Community
feasting and merrymaking are the
traditional features of the Anakakera
or Lau festival of the Kandhas of
Koraput, who also celebrate it with
much pleasure in the month of
Margasira. Following the tradition,
they plaster their houses with cow
dung after which they collect, rice,
paisa/ money from each house of the
village on the same day. Then they
purchase wine and hen and go to the
Jhankiri devi’s place with the Jani with
wine, hen and the first newly
produced gourd of the village for
worshipping her. In the meantime,
the villagers prepare containers out of
dried gourd through scraping inside
and throw away the old ones. This is

- the occasion on which day the new

gourd container is first used as per the
tradition, which is to be used for
taking gruel-cum-water while going
to the forest, The gourd-container
that is used for preserving the gruel is
seen to be worshipped by the Kandhas
with the offering of incense sticks,
lamps, etc. and sacrifices of the fowls.
They pray to Goddess Jhankiri Devi
for making their gourd-container full
up to the brink throughout the year”,
Thenall the village people irrespective

of sex and age eat together enjoying
rice, wine and meat, etc.5

‘Bamya-ZOD?a
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Kandul Parab or Meria Parab is one
of the important festivals, which is
observed by the Sabara, Kandha and
other tribes of Koraput district
according to the beliefs of the
respective fribes. Sometimes it is told
as new Kandula eating ceremony.
Kandula is one type of cereals
harvested during the month of
Margasira. The Kandula Parab serves
as a medium of uniting and
integrating the whole of Sabara tribes
into an integral whole with the feeling
of belongingness to each other. After
reaping the Kandula, it is first offered
to their deity Tangima. Usually, all
the tribes including young and old,
wear new dresses on this occasion and
celebrate it for a long period without
doing any work®. The Kandhas of
Koraput are seen following a number
of rites and rituals prior to seven or
eight days of the observance of
Kandula festival. On the scheduled
day, collecting new Kandula from all
the houses of the village, the Jani
comes to the Jhankiri Devi's place
where he ignites the fire to observing
auspicious momont and then starts to
fry the kandula in another pot®. This
fire is considered as sacred fire. After
the end of the celebration, the Jani
offers an earthen pot full with fired
charcoal to all the village people for

frying kandula in their respective
houses.

~ The Kandhas believe that a number
of untold miseries affecting the
community economy as a whole in the
form of the loss of cattle and livestock
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wealth would be inflicted on them if
the kandula would be fried prior to
celebration of Kandula Parab. A
number of references are also obtained
indicating imposition of ‘money-fine’
on a man who violates the tradition®.
Stku Pandu is the festival of the Koyas,
which they observe in the month of
Kartika/ Margasira for eating new
beans®.

Pausa Punia or Puspunei or Pusa
Parab or Pus Purnima is a grand festival
observed in the month of Pausa
(December-January) by Bhottoda,
Binjhal, Bondo, Dal, Gadaba, Kisan,
Kora, Omanatya, Parenga Paroja and
Pentia tribes of Orissa. Pus Punia for
the Bhottoda tribe is a festival of
pleasure, merrymaking and
enjoyment. Both males and females
participate in performing Cherechiera
dance in separate groups during this
festival. They move their body very
briskly and lively®. Parenga's Pusn
Funei is related to the growth of cattle-
wealth for which they wash and
anoint their cattle with turmeric paste
and offer them good foods. Besides, a
grand feast is arranged for the whole
of the village people®.

Celebration of the harvest of paddy
and other crops finds expression in
observance of Paroja’s Pus Parab with
performance of Dhemsa Nach,
Dandunga Nach and Laga Gita (dances
and songs)¥. Podha Parab or [hankiri
Pyja is one of the important festivals
of Kandhas of Orissa. It starts from

the first Magha. Symbolically
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consecrating two of the wood-logs of
a Mahula tree as Goddess Jhankiri
Devi, the Jani inaugurates the Podua
Parab on the first Tuesday of the month
of Pausha, which continues till the end
of the month of Magha. On the last
week of the month of Magha, the Jani
selects one auspicious moment for
Podhabali (buffalo-sacrifice) after
which the Jani cooks rice and meat of
the sacrificed podha in two of the big
earthen pots and then the whole
village people sit down to relish itina
group®, On the day of dark fortnight,
the Ho and Kolhas observe Balabaji
fustival by worshipping the Goddess
Badam for obtaining her blessing to
get rid of the diseases and the natural
calamities. All the torn winnowing
fans, bamboo baskets, small palm leaf
baskets are thrown in a place outside
the village by the tribes on the day of
observation®. The month of Magha
welcomes Magha Parab, Bimud Pandu,
Mnkara, Magha Tiar, Magh Sim, Ma-
Mane, Ba-a-Parab, Surya Jatra, etc.
Surya Jatra of Bhottoda is celebrated
amidst dance and music. Magha Parab
of the Binjhals is observed with the
offerings of sweets, fruits and
sacrifices of fowls like hen and goats
to Dangar Devata®. Magh Pudi is a
festival of the Kolhas, which is
celebrated in the month of Magha
after the harvesting is over®. The
cultural programme of high order
celebrated by the Kolha tribes on the
occasion of Ba-a-Parab, which is
observed on the full-moon night of the
month of Magha, which enriches the
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historicity of the Kolha tribes from
generation to generation. The theme
of the myth seems to be related to
Fakir Mohan Senapati’s sort story
‘Patent Medicine’, which tells the
wife’s revolutionary step taken against
her husband for negligence of duty
due to addiction. The Ho myth
describes how Lukukuli went berserk
kicking Lukukula on the foot to make
him come to senses when the latter
paid little heed to the appeal of the
former against the irrational
behaviour of the tiger due to
indulgence in drug and liquor. The
youths of Kolha and Ho tribes even
today welcome the kick on foot of the
young girls while singing and dancing
together during the festival. The
young boys sing:

Bale bale Te-e-Khanja/ Te-e-Ganja
da dayaga dabire

Kulu sunja karu sanja da/ Lipira
Kuamre

Nalre Hiating Tanja/ Surajam Baa Mulikatare
Nalrem Chakating Tanja/ Sule sagen tule talare//

[Translation: If you want to keep your
feet, please keep it on my back. If you
want to kick, please kick on my chest
without doing any hesitation. . He!
Baula flower, today is Ba-a-parab.
Make it pleasurable by touching your
feet.] % -

Ma-Mane is a festival of the Mahali
tribes, which is observed from the
month of Kartika to the Iast day of
Magha. The festival is related to
agricultural operations. Before the
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harvesting of paddy in the month of
Kartika (October—November), the
Nyaya (priest) performs the puja in
Jahirstan (place meant for worship),
which is followed by communal
dancing and singing®. On the last
day of the month of Magha, a puja is
performed by the Nyaya at the
outskirt of the village before collecting
jungle products such as fruits, leaves,
wood and wild grass for their use in
building houses™. Santals’ Magit-Sim
marks the end of the year. Koyas’
Bimud Pandu is really interesting one.
Probably, the Koyas observe this
festival in the month of Magha to
express their gratitude and honour to
the Rain God, whose unflinching
support makes them blessed with a
good harvest of all types of corns.
Making two small clay models of rain
God and his wife, the Koyas place it
under a Mahul tree over a stone-slab
on the festival day. All the village
people with priest and headman
gather on the spot carrying crops of
all kinds. Ritualistic worship is then
followed in which the priest fills the
empty basket with the crops. All other
empty baskets lying there are also
filled by the headman of the villagers.
An unmarried girl is made to stand in
between the Nayak and the priest.
The villagers throw water over them
and laugh saying the marriage of rain
God is over today (Gajje Bimud nend
Terta) **. Dance, music, song and
beating of musical drums follow. The
Bhumijs celebrate Makara festival on
the first day of Magha only to

entertain themselves through
performance of dances, songs, music
and organizing feasts without
observing any worship®. The Kolis
worship Thakurani, the village deity
and the Kitchen God, Ishta Devata or
Isana on the day of Makara Samkranti
without the aid of the priest®. Sakrat
or Makara Samkranti for the Mahali
tribe is a festival meant for the worship
of ancestral spirits. It is officiated by
the village priest in which every
household offers food and other
sacrifices to spirits”. Music and dance
is also an important performance of
the celebration.

The Patakhanda Jatra of the Bondos
of Mudulipada of Koraput is
celebrated in the month of Magha. It
is a festival of par excellence inviting
the attention of a number of people of
the nearby regions to enjoy it in the
month of Magha. Following the age-
long tradition, the Bondos worship
every year the iron made sword,
which is placed in between the two
branches of a banyan tree of a three-
feet height long. With a traditional
belief, the Bondos worship the sword,
which was given to their ancestors for
protection and to get rid of all kinds
of evils. The village Disari (priest) is
there, who could predict about the
auspicious moment for landing down
the sword from the branches to the
ground for worship. All the village
people, the Bondo Raja (king) and the

Disari gather here to celebrate the .

festival with pomp and pleasure. The
worship is performed with rites and
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rituals followed by animal sacrifice,
music, song and dance throughout
the night®. Observing the huge
gathering, in Patakhanda Jatra, Rama
Chandra Satpathy concludes with the
opinion that visit to Sitakund (the bath
tub of Goddess Sita) is another
attraction of the people”.

Phaguna/Phalguna (February-
March) is welcomed to the earth with
sweet melody of the cuckoos, mild
breeze, the pleasant cold, the
blooming flowers and above all, the
amazing conditions making the minds
of the tribes to dance with joy
celebrating certain festivals. Mahul
Kuchi is a festival of the Dal tribes, who
worship the ancestral spirits
appeasing them with Mahua liquor
and cock and performing dance and
music in groups'®. Balia festivalisalso
observed by the Mahali and Santala
tribes by worshipping the village
deities in the village Pirlia for the
general welfare of the village. A
grand feast is followed by the dance
and music, which is performed by the
young boys and girls throughout the
night, is the special attraction of this
festival'®, The Oraons celebrate Phagu
Parab in the month of Magha to mark
the end of the year and the beginning
of new year'. The Pulda Parab/ Baa
Parab is another festival observed by
the Mundas in the month of Phalguna/
Chaitra. On the day of the celebration,
the priest offers fruits and jungle
products to the village deity and other
associated Gods and Goddesses
(Bangas)- Unless and until the

offerings are made, no one can take
the fruits and flowers for use!®, The
Munda houses are decorated with
flowers and sal leaves during this
period. Besides, they draw the picture
of sal tree on their walls with flowers
and fruits, which they believe as a
symbol to happiness and prosperity.
Mostly, black, red, white and yellow
colours are used for drawing the
pictures. To draw the pictures, one
has to take a bath in the morning and
to observe fasting till the drawings are
completed™.

Free from complexities of the
social forces, the simple tribes never
bother to think whether “man eats to
live or man lives to eat”. Born with a
pastoral-cum-agro-centric economy,
the tribes celebrate festivals to perform
worship starting from early phase to
all the growing and sub-growing
phases till the maturity of the
agricultural harvest in honour of the
Mother Earth and the Rain God.

The association of cattle wealth and
agricultural tools with agricultural
operation further leads the tribes to
worship them with pomp and fervor.
As the prosperity of agricultural and
pastoral economy completely depends
upon the population growth, so the
tribes follow a cult of ancestral
worship. Probably, the Rigvedic
Aryans’ worship to God for material
prosperity that is praja (subjects), pasu
(cattle), and sampada (wealth) was a
synthetic cult of socio-religious rites.
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When Tribal festival comes for
discourse in our time of entertainment
unlimited linked to high voltage
commercial motif and that is again
dished out by competitive cable T.V.
channel day in and day out, it simply
loses its inbuilt primal meaning and
intent. The present day interest is
either to make it stored frozen in the
cultural museum or witness it as being
the choicest entertainment menu of
naked cupid and Bacchus associated
ever with romantic tribals.

The canvas of contemporary
mental set up needs to be purged for
an uncluttered mind in order to put
the tribal festival in its proper
perspective. After all, one cannot feel
the stab of pure pleasure, when one
gets mired with unrefined materialism
and its attendant upon disjointed
culture of hypocrisy, chicanery and a
God deserted world that our techno
savvy people are broadly used to.

The tribal festival pre-supposes an
integrated world, where nature, God
and the mundane man, all are treated
as one having different dimensions
only. One can feel the embrace of
almighty through the observance of
festival, where the deepening faith
enables them to meet the omnipresent
God. Pure intention leads one to
designated destination where it

N

Harihar Das

Devadas Mohanty

transforms the nebulous spiritual

thinking into live God as of next
neighbour.

The blending of mundane need
with blessing of God- the provider,
fulfilling the need and the due
obligation of the receiver by an
emotion choked offering constitute the
lei motif of tribal festival. Thus we
found the tribal festival is a rainbow
of many ideas of sociological, social
and economic interests that
confluence into an entertainment
mode. The entertainment transcends
the mundane boundary of its
immediate import. Tribal people are
not denizen of an existentialism-
triggering world, where they roam in
a meaningless world and are
completely free to choose their actions.
On the other hand the tribals are very
much obligated to the almighty that,
they are here by his grace. That is why
they like to celebrate their life and
enjoy it to its last lees. They don’'t
apprehend mishaps so long as the
grace flows to them as an elixir. They
don’t have any hidden agenda except
to celebrate their life, nothing else.

The impassioned celebration of
tribal festival is anthropocentric.
Tribals do celebrate life starting from
cradle to grave. Each occasion has
ritual and festival attached
institutionally to it. They also celebrate

(Banaja-zoo?'\
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in mass participation to all life-
supporting elements that they think is
the blessing of God that comes to them
to sustain their material existence
amidst incessant hostilities.

The seasonal variations are
another occasion to make their soul
jump into the festive mood. The
retreating bite of winter with vernal
setting invading the hills and dales,
provide them instantly the stage to
dance upon. Here natural setting is
paramount to provoke the hibernated
self to come out and bask in festivities
and festive mood.

It is not debatable, which is the
cause and which is the effect. The
configuration of natural settings of sky
weaving pattern in the vernal twilight
and autumnal dawn, under the impact
of change of season and the silhouette
of near and distant undulating hill
ranges, itself provides the back ground
to help stoke a weird feeling. Most
tribal festival, falls in these days, and

- one can trace their umbilical cord

connected with it. All the tribal groups,
are all alike, in celebrating various
ethnic festival during this time, with
different name and manner only. The
Northern and Southern tribes of the
state uniquely share the onset of
springtime, and used to welcome it
with traditional gaiety and fervour.
The post harvest time with assured
food security and thawing yet
intoxicating nature on the back
ground, the tribals engaged ritually
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through festival to offer their thanks
giving to God with an endless mirth

and happiness.
Tribal Festival of Orissa :

The tribals inhabiting in Orissa
have their indigenous tradition of
festivals and festivities centering on the
prominent motifs of celebration of life
process and in response to variation
in seasonal equinox that stir them to
make offerings to supernatural power,
village deity and also to their
ancestors. The other motif is related to
their agro-economic life continuing
around subsistence agriculture. The
bountiful harvest exudes in them the
satisfaction of being in the God'’s help
line and they do celebrate the festivals
as contented soul.

Most of the festivals fall in post
harvesting time lasts till onset of
monsoon. When the agricultural
season begins, tribal festivals come in
reduced numbers and whatever
comes, has link with agriculture the
provider of food security to them.

The celebration of festivals is
intimately connected with bouts of
drinking and dining and visited by
near and dear one’s. The celebration
is both collective and individual,
where the reciprocity becomes
intimately institutionalized.

The springtime, divisible into early
Summer and distant Summer, is the
time for most of their observance
relating to pure celebration of life. The
newly leafed jungle clad in an exotic

manaja-zm)?ﬁ




copper hue and the intoxicating
trespassing south wind wafting with
nip in the air brings them festive mood.
The hard winter days of bundled up
self gets kinetic. Santal is ready to
observe the Baha Parava or the festival
of flower. So also Gadaba, Paroja and
Bonda with different name manner.

Present Day Scenario:

The original nuance and flavour
of tribal festival is seen being lost day
by day, due to influx of cross culture
influence. The festivals on the
segregated hills and distant mountain
range is now exposed to the medium
of rapidly proliferating mass

communication. It brings
entertainment to the doorstep of the
tribals. The generation next of tribal
society no longer stay put in the
tradition and bring radical changes to
the organization and celebration of
festivals. The tribal festivals as
observed today lacks, their pristine
taste and flavors, as it is wont in the
rapid changing time. The mutation
becomes more rapid after math of
Goblalisation.

“Tribal Festival”, The fleeting
moment of heaven on” 1is a
psychological analysis of tribal people,
that propitiates Tribal festival.

Elwin Gabesana Parishad

L-184, Baramunda H.B.Colony
Phakirmohan Nagar, BBSR

36300
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Dussehra in Tribal Orissa:
State’s Representation in Enlivening Local
Traditions

Trilochan Sahoo*

i ¢ of Dussehra rituals in Southern Orissa provides the evidence of convergence
;}ﬁslmxg{?ri,;z?ﬁgicsti in the Sakti Cult. The king being the clficf patron of the culhc} pmctn;e
renders patronage to the tribal denizens of luis kingdom to observe it ff:'r;th'e ufeH .‘:mm g oj: t “:f people
and the kingdom. At the same time, througl these ri tur.d neans, adm_mlstmh on in the kr.n gdom, in
the past was being facilitated. This constitutes the main theme of this paper. The paperis based o;z
emipirical observations of Dusselira festival at Balaskumpa, Phulbani Sah.z ar{d adjoining Kand' 1
villages in October 2002. Tribal Dusselras at Balaskumpa in Kaufﬂml‘al district and at ]eypore in
Koraput district are known for drawing larger and wider participation of people frme different
conmunities, the castes Hindus, the tribals and other ethnic groups. The Kondhs of six Muthas of
Kandlmal organize the ritual and their priests play major roles i it. The mgde of rituals though
is not purely Vedic in form is observed with a large mumber of animal sacrifices. The Iegend:lm_;
installation of Durga in in-iconic form at Balaskunpa and other places of K,mzdhn'mls. by the King
and the fixing of Chthatkhamba, resembling the Stambeswari or Khambeswari as insignia of Goddess
Durgaat different villages by the Kandhs confirm the acceptance of each other’s rel igious faith, So
also the installation of idol of Kanak Durga, gifted by the then Puri Gajapati to the King of Jaypore
and worship of Her incarnation in the form of Lathis, which resemble the Chhatkhanba, carried by
the tribals of the region to the Jeypore Dussehra ground confirm the religious convergence of tie
Hindu king and the tribals). . '
Introduction The Chuktia Bhunjia, who worship
the Sunadei (as the incarnation of
Goddess Durga) of Sonabera Plateau
in Nuapada district and the Kandh,
who worship the Baral Devi (as the
incarnation of Goddess Durga) of
Kandhmal district have a tribal
tradition of celebrating Dussehra in
which the principle of pure Vedic rites

are not followed strictly. Jeypore, the

In Orissa, the castes Hindus
celebrate Dussehra festival in pure
Vedic form in which the local people
including the dispersed tribals and
other ethnic groups participate.
Likewise, the tribals across the
Scheduled Areas of Orissa observe
Dussehra in their own style in which

{| the neighbouring Hindus also

participate. During the festivals the
tribals worship their respective village
deities and sacrifice animals and birds.
The Banjara is one such tribe who
invites the Brahmin priests for the
worship the deity during the
Dussehra, whereas the other tribes do
the priestly job by themselves while
worshiping their own village deities.

city of victory, and Kadhmals, the hill-
habitat of Kandhs, observe Dussehra
in their distinct styles. There the rituals
symbolize and signify the past politico-
religious affinity between the kings
and the tribals.

Tribal Dussehra at Jeypore

Every year, on the eve of Dussehra
the village headmen and the priests
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of the respective tribes, such as,
Amanatya, Bhatara, Bhumiya, Bonda,
Didayi, Durua, Gadaba, Gond,
Kondh, Koya, Paraja, Saora and
others inhabiting different localities of
the Jeypore kingdom used to collect
land and forest revenues in cash and
rice, dal, ghee, vegetables, honey etc.
in kind from their respective areas.
These tribal groups carrying scores of
holy bamboo clubs, ‘Lathis’ and
materials led by their chiefs used to
arrive at Jeypore palace with
traditional ceremonial music of foories,
birkalali, nagara and tribal dances to
pay obeisance to Goddess Durga on
Astami day of Dussehra and to pay
respect and show allegiance to the
king by offering (veti) him the produce
of their land and trees. The king used
to organize a special ‘Raj vet’ (meeting
with the village head men and the
priests) in which the king was being
apprised of the problems of the tribals.
The king, then and there, passes orders
to redress the problems of the people
and their areas. On this occasion the
king of Jeypore appoints the new
tribal village headmen to look after the
day-to-day affairs of triblas at the
villages on behalf of him. In exchange
of gifts of the tribals the king donates
lands to them. The income from the
land was used for management of the
village shrines and altars of different
village deities as fixed by the king. The
tribal chiefs and village headmen were
given highest respects during
Dussehra and they were being offered

headgears (saries/pagadies) by the king.

Goddess Kanank Durga (the idol
gifted by the then Puri Gajapati) from
the palace was carried in a large
procession known as patuara. The
traditional troupes like musicians,
dancers and tribal chiefs and priests
in their traditional attire with
hundreds of ‘Lathis’ (bamboo clubs as
representatives of village goddesses)
gathered on the ground near the
“Banko Matha’. Mounting on elephant
the king followed the procession,
which ended at Dussehra ground. The
puja rituals continue the whole night
along with the archery competition
and tribal dances.

The king’s rule has become
obsolete now. Still then Jeypore
continues to be the center of tribal
Dussehra in Sourthern Orissa. As a
part of the tradition, the District
Administration as well as the Puja
Committees play host to tribal priests
and chiefs of the region and facilitate
them with headgears and costumes.
Arrangements are made to keep their
holy ‘Lathis’ at one special pandal till
the rituals are complete. It is believed
by the tribals that the holy ‘Lathis’
are the incarnation of the Goddess
Durga, and worshiping Her brings
prosperity round the year. The unique
tradition is being conducted by the
endowments Commission during
all these festive days. According to the

news coverage more than 2 lakh

tribal devotees of different areas of
Umerkote, Nabarangpur, Kotpad,
Boipariguda and Lamtaput thronged
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( Jeypore and offered special prayer to

their sacred bamboos considered as
incarnation of Goddess Durga and a
large number of cattle were sacrificed
by the tribals to appease Her(The New
Indian Express,dt.4.10.2006, p.5).

 Tribal Dussehra at Balaskumpa

Balaskumpa village is a famous
place of historical, religious and
tourist interest in the district of
Kandhamals. It is 15 kms away from
the Phulbani, the Kondhmal district
headquarters. Dussehra festival at
Balaskumpa is famous for all the
people of Kandhmals. The Kondhs
as well as other castes Hindus have
been worshiping goddess Durga in
the name of Maa Baral Devi here
since time immemorial. Her old
name was Bada Raul. In course of
time the name was changed to Baral
Devi. The etymological meaning of
Baral is Bara (boon) and Ali (to beg).
If any devotee asks the mother to
fulfill his/her desire She grants  the
boon and thus known as Baral Devi,
She is the presiding deity of
Kandhmals.The village Balaskumpa
has no Kondh population but it has
great legendary & religious
significance for the Kondhs,

Balaskumpa is situated at the holy
confluence called Duimuhanj of
Sanjur and a small stream, which
form the river Pila-Salunki. There is
the abode of deity, Bharal Depi and
Khambeswari, The King of Boudh had
a fort (Garlt) palace at Balaskumpa

a 66

that is close to the confluence.
Adjoining to the collapsed palace
there is an open-air shrine of
Khambeswari and Maheswari beneath
a big banyan tree and a jari tree. Both
the deities have been installed in shape
of stone poles and worshiped on the
eve of Dussehra.

Legend speaks that, long ago,
Kandhamal was under the domain of
the Boudh King. Then Boudh was the
neighbouring kingdom of Khemundji,
which included the present times
Sarang Garh, Nuagaon, Balliguda
and Mahasinghi, and the latter was
the capital of Khemundi state. Bada
Rauli Devi was the presiding deity of
Mahasinghi. Both the kings fought for
12 years. The King of Boudh prayed
Bada Rauli Devi, appeased Her and
due to Her grace won the battle. The
Kondh soldiers participated in the
battle. Aftermath of the victory of
Mahasinghi Garh, the Boudha King
Gandhamardan accompanied with
the Kondh soldiers returned along
with the deity, Bada Roul Deui. During
his return journey the King and the
Kondh soldiers due to sunset halted
at Balaskumpa, Purunakataka and
lastly reached Bandhagah. Atall these
Places where the King and the
Kondhs had made night halts
including Bandhagarh, the idols of the
deity were installed and worshipped
by the King and the Kondhs.

The King Rana Bhanja installed
B:.:ml Devi at Balaskumpa after his
victory of Khemundi because he
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marked the soil of the place as

auspicious one. During his return
from Khemundi with the
accompaniment of Kondh people, the
king noticed that a hare at
Balaskumpa was following a wild dog
and driven it out from the place. The
incident was a strange one because a
wild dog is usually physically strong
and violent than that of the hare,
which is physically weak and can
easily be defeated by the wild dog and
becomes its food. The king also
installed his presiding deity
Stambeswari there. The present deity,
Khambeswari has been renamed from
the name of Stambeswari (Mallik;
2000). Since then at Balaskumpa the
deity was named as Blural Devi and
is being worshipped by the Kondhs of
Kondhmals. Later on, the deity in
symbolic form was brought to
Phulbanisahi and Ghodapathara
village and there was worshiped by
all during Dussehra. The Kandhs of
six Muthas had built Gudighara (the
shrine of Bharal Devi) at Balaskumpa
village and had taken the
management of the shrine and the
worship of the Devi since the time of
Boudha King.

Bharal Devi temple is surrounded
by shrines of Kiiambeswari in the west,
Bauri in the east, Pitabali and
Naraghanta in the north and Sarupenu
(Nagalkuda) in the South. The Bharal
Devi Temple premises is a complex of
shrines like open air shrine of
Khambeswari and Laxmi shrine in the

=23

front of the main temple and Shiva
temple to its side. Besides, recently a
new Laxmi Narayan Temple
constructed with the consent of the
Kandhs. It has been a custom of
observation of annual Dussehra on 9*
day of Oriya month (Aswin,
September/October) at Balaskumpa
in the premises of Goddess Bliaral Devi
temple. Observation of Dusshera by
the Kandhs centers round both the
deities, Blaral Devi and Khambeswari.

The specialty of Dussehra puja at
Balaskumpa is that there is goddess
Stambheswari, in the form of a wooden
pillar, who is worshipped along with
Baral Devi as incarnation of Durga in
the same temple premises as well as
at the Khambheswari and Maheswari
shrine located near the configuration
of the Pilasalunki river. “There is
a wooden pillar - goddess
(Stambhesvari) who is worshipped as
Durga, even to this day, in Orissa-
probably mainly in its western part.
They might have been worshipped

separately for a long time but froma

certain period onwards they are
united and worshipped together. It is
likely, though not certain that this act
of bringing these deities together has
been carried out by some king due to
religio-political grounds” (Eschmann,
Kulke & Tripathi: 1978:195).

Since time of Boudh king the
Kandhs of six Muthas had been
thatching the Barala Devi shrine
(Gudighar), worshiping the deity and
managing the rituals. About 25 years
back that old shrine was rebuilt as a
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new pucca temple with assistance
from all people of all sections and
especially by the concerted efforts of
the Kandhs from six Muthas. People
from all walk of life; Govt. service
holders, businessmen, contractors etc.
had contributed for the construction
of Bharal Devi temple at Balaskumpa.
The temple structure conforms to the
feature of Hindu temple in southern
Orissa. In the inner side walls of the
temple have been painted with icons
of Hindu goods and goddesses like
Nabagraha, Durga, Shiva, Krushna,
Brahma, Bishnu, etc. Besides,
construction of Laxminaryan Temple
inside the Temple premises of goddess
Bharal Devi has been completed with
the financial contributions of the
devotees, mainly the Hindus caste

people. This shows that the
ingredients of Hindu religion and
kingly elements have been

incorporated into the aboriginal cult
of Kondhs.

At present there are the images of
Khambeswari and Malieswari in the
form of a small stone pole fixed to the
ground in the arena. The
Khambeswari's open shrine is outside
the Bharal Devi temple premises at
Balaskumpa whereas in the temple
premises beneath the platform of the
temple front stands a wooden pillar
of about one meter high presiding over
the giant posts meant for the buffalo
sacrifices. The wooden pole retains its
aboriginal character but the small
stone poles represents the Aryanised
form. In front of the Pitabali shrines
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at the nearby villages like, Kaladi,
Adapaju and Ghodapathar, the
presence of Khnmbeswari resemble just
like the position of Khambeswar: in the
Bharal Devi temple premises. Atall the
places Goddess, Khambeswari has been
kept in open space inside the
stonewall boundary. “Tribal shrines
may be completely empty or else
contain un-iconical symbols-wooden
posts, earthen pots or elementary
symbols like stones and trees”
(Eschmann; 1978:81). The same is the
findings of the shrines of Kandh deities
like Pitabali, Basengi, Lachhama, Baral
Devi, Turkipenu, Sarupenu efc.

The idol of Bharal Devi seems
to be a simple stone developed as an
image of disk like head and
anthropomorphized by slightly
carved nose, mouth and supply with
three eyes and a protruding tongue
made of golden metal. Her face is
painted with a thick layer of
vermilion paste. She is adorned with
silk saree and flower garland and
ornaments. Her body and limbs are
found unseen. Her idol confers the
impression of Hindu Goddess
Durga.

It is a tradition that during
Dussehra i.e on the 9* day of the
bright fortnight of Oriya month
Aswina (September/October) every
year, and in every Tuesday of a year
the goddess Bharal Devi along with
Khanibeswari is worshipped in which
the Kondh of six Muthas play a
significant role as main devotees.
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The idol of Bharal Devi, installed at
Phulbanisahi and Ghodapathar
village is also worshipped by the
Kondhs on 10* and 11* day
respectively. According to the custom
the Kandh people of the six Muthas
offer Bheties (Presentations) to their
Mutha Srdar as a token of respect. It is
the duty of the Mutha Sardar that he
collects dakhina (money to be spent for
religious worship of Baral Devi) from
all the heads of the Kandh families and
sends the same to Dalabeliera. Besides
Dehuri, some other servitors who
belong to Sudha caste are also
appointed at the shrine, viz, Bisoi to
cook the offerings, Naik to watch the
shrine, and Dalabeheras to summon
the Kandh Sardars. The Kandhs are
looked upon as the owner of the
Bharal Devi Temple. Thus the first
offerings to the goddess are made by
the Kandh Sardars of six Muthas.

As the custom goes, Prashad and
articles for the worship of Bharal Devi
come from different parts of
Kandhmals during Dussehra rituals.
Resin (Jhuna) from Gachhapada and
Baindapada areas, earthen pots from
Phulbani, milk, ghee, rice and bucks
from Baitha and other areas come for
the rituals of Blaral Devi. It is believed
that if any devotee offers sacrifices
and desires something, Maa Bharal
Devi grants the boon. So devotees
from different parts of Kandhmals and
even beyond the area offer sacrifice of
bucks on Tuesday generally and on the
eve of Dussehra specially. Here people
do not believe that animal sacrifice

Banaja-200 ?’\

before Bliaral Devi is a superstition.
Devi listens to the prayer of the
devotees and grant boon for safety
from danger, cure from sickness and
the like. Wine and animal sacrifices are
two important items of puja articles.
The other articles are rice, puffed
paddy smeared with molasses, incense
sticks, flowers, vermilion, turmeric
powder, milk, resin, fruits like
coconuts, oranges, apples, Bel leaves
etc. The priest (Deliuri) is from the Suda
caste assisted by a Dalka from Keuta
caste. Here Puja is performed
according to the tribal custom not as
per the pure Vedic rites.

Bharal Devi is not worshipped
alone; her worship is immediately
followed by the worships of deities like
Khambeswari, Laxmi etc. Before the
worship of Bharal Devi the Kandh
priest calls and invites the surrounding
deities (avahana) of the areas. The
Bara, the day preceding the 9™ day of
Dussehra, the Sudha Dehuri worships
the swords inside the Kammnakudi and
in the next day the swords are brought
into the Bharal Devi temple for the
worship. The swords and pick axes
which were usually kept at the
residence of the Suda Dehuri and
Dahuka were called for and invited
and brought on the priest’s head to the
temple in a procession of Sudha
Dehuri, Dahuka, Kandh chiefs of six
Muthas and other Kandh people and
people of the castes Hindu as well as
other ethnic groups alike. The
sankirtan mandali (devotional song
troupes) and SC (Pana) drummers
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and other people play musical
instruments like conch, Murdanga
(drums), Jhanja (symbols), Turi
(trumpet) and recite devotional songs
amidst the Hindu holy chorus like
haribol by the male folk and hulahuli
by the female folk. The oilman carried
oil lamp (kept burning uninterrupted)
ahead the prashad. and pick axe
carriers. The cowherds played their
club tricks. After the procession
reached at the temple the worship
started inside the Baral Devi the
temple. The deities are given water
and milk both (snana) and new saree
(vastra) and then presented with
vermilion paste (sindura), flowers
(puspa) incense (dhupa), lamp (deepa)
food (naivedya/prashad). At last the
Deliri bows before the deity (vandana)
and recites pleasing words (mantra) to
appease Her and other devotees, the
Kandh, Suda, Bahera etc. follow
Dehuri to communicate the blessings
of the deity. A giant lamp applied with
karpura is brought out of the sanctum
and its flame is offered to other
devotees. The SC (Panas) play drums
throughout the ritual worshiping the
deities. This is the Panas’ ritual service
to Blaral Deevr.

In the.puja the Kandhs from six
moths were given priority to offer the
1* vandapana of the deities. After that
the animal sacrifice was started in
frontof the temple on the ground. Like
vandapana all the Kondhs of six
Muthas gave the first animal sacrifice.
It was a custom since Kings time.
As ] had observed about 19 goats were
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first scarified and then food offered
before the deity. Two Daluaks
sacrificed the animals by pick axes.
After each sacrifice the head and blood
of the animal collected in big copper
disk and leaf cup and then brought to
the sanctum of Bhiaraol Devi and the
beheaded bodies of all the sacrificed
brought to the area of Khambeswari.
Bahuka cut out the liver of each
scarified animal put it in a cup and
offered the same before the sanctum
of Bhoral Devi. In the past the Kings
were offering buffaloes for sacrifice
before the deity. Buffalo sacrifices
before the deity has been stopped since
1999 and the Kondhs have accepted
it. There was no sacrifice of buffaloes
during Dussehra in the year 2002 at
Balaskumpa. The sacrifice offered to
Bharal Devi differs from the Vedic form
of sacrifice. Sacrifices are made before
Bharal Ddevi on the eve of 9" day of
Dussehra and on every Tuesday. But
there were animal sacrifices before the
deity on the day after the worship on
9* day, which was not a Tuesday. Day
after the ritual of sacrifices the
sacrificial meat (Bloga) is distributed
among the Kandhs of all the 50
Muthas in Khadhmals. Even the Bhaga
is now distributed to different Govt.
Offices including the Collectorate.
tI'his is an extension of royal patronage
in Hinduisation of tribal deity.
Observation of Dusshera in Kandh
villages

Thakurani puja at the Kandh
countryside refers to worship of “Baral

tBana;a-ZOO?'%
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Devi” during the months of Magha

(January-Feb) and Aswina (Sept.-

Oct.) The object of the worship is to

protect the human and domestic cattle

population from the attack of wild

animals and epidemics. The villagers

get together and decide the time for a

two-day ritual of goddess Baral Devi.

The day preceding the day of sacrifice

is called Bara and on that day

Chhataklhamba (wooden pillar), the

symbol of goddess Baral, is erected on

the sacrifice ground. There the Dehuri

performs worship with the Bel leaves

and smears turmeric and sprinkles

Arua (sun dried) rice. The villagers

offer milk to the pillar goddess. The

Panos, the local Scheduled Caste, beat
drums during the ritual performance.

Next day Bloga, fried paddy rice
smeared with molasses (muan) is
offered to the symbol of the deity and
water is powered on the base of the
pillar goddess. The ritual ends with
sacrifice of two he goats and /or at
places buffaloes. The Dakun executes
the sacrifices, here the Chhatkliamba
resembles the Stambheswari or
Khambheswari and acts like a the
Chalanti Devi (the movable deity under
the process of calling, (abahan),
welcome (baran), installation
(asthapana), lighting lamp (bandapana)
and burning resin and in sense sticks
and offering food (naibedya) and
sacrificing animal and then exit of the
fIEity (prastan) though all these are not
In accordance with the strict Vedic
rituals, still the ritual process carries
the Hindu religious elements.

CBanaja—E.’OO?’-\

Religious Convergence of *::hej
Hunduism and Tribal Religion

Hinduization may be defined as a
continuum operating in both ways
between the two poles of tribal religion
and codified or “High” Hinduism. The
character of a continuum is as
important as a fact, that the process
of Hinduization acts in both ways: it
does not only mean that tribal elements
are incorporated in to Hinduism, but
also implies that features of Hinduism
are integrated in to tribal cults (c.f.
Eschmann, 1978: 82).

There is a saying in Oriya;
‘Rajanugata Dharma’ which means
the subjects should follow the King’s
religion. In the past the kings and
zamindars ruled the territory of
Kandhmal. Then their religious
faiths and mode of worshiping had
greatly influenced the people of
Kandhmals in general and the
numerically dominant Kandhs, in
particular. During the kings’ sway
the tribal Kandhs had compromised
their religion with induction of
ingredient of Hindu religion. With
much reverence to their own religion
they continued to venerate the
Hindu religious faiths. Therefore,
now the religious tradition of the
Kandhmals seems to be an
integration of ingredients of
primitive, ancient, and Hindu
religious belief.

“The Aryan invaders who had
settled amidst the tribes in course of

—/
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time adopted and worshipped these
goddesses in order to enjoy fhe
confidence and seek the co-operation
of the latter in their settlements. So
much so, gradually these goddess were
Aryanised and Hinduised being
transformed from a formidable
nomadic or tribal cult into Sakti cult
and worshipped both by the Aryan
and the non-Aryan sections of the
society”, Stambeswari was originally
a tribal deity. In the Kondh region the
Hindu Kings adopted Stambeswari as
the presiding deity for protection,
safety and spread of their kingdoms.
They had done so on religico-political
ground. The Kings of Bhanj dynasty
in Khinjali Mandal (including
Kandhamals) during 9" and 10
century were the devotees of
Stambeswari (English translation of
Oriya /Rath: 1918: 133-136). The
historical records refer to Kandhs
worshipping Stambeswari. In the
western Orissa there is worship of
wooden pillar goddess (Stambeswari).
The Kandhs of Kalahandi, Sonepur
and Baudh worshiped Stambha and
Stambheswari,

The Aryan ruling dynastic made
this process of transformation by
establishing kingdom of their own
rule over the Kandhmals tribals.
Further from the military point of
view the services of the sturdy tribals
were essential for the defense of the
kingdom. Thus the Aryan kings
always sought the support and
loyalty of the Kandhs and kept them
in good humor by a gradual process
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of inclusion of the Kandhs into
the Hindu religious fold by
adoption and absorption of some
elements of Kandhs religion. For
example they Aryanised and
patronized the tribal goddesses as
their family or tutelary deity
which enabled them to sustain
and stabilize their political power
and its legitimization in the
Kandhamals.

Under the royal patronage in
course of time, Stambeswari, the
deity of Kandh has been considered
as the deity of Hindus. Being
unanthropomatric the wooden pillar
goddess is the revelation of power
and owes its name from Sanskrit as
‘Stambheswari’ or ‘Khambeswari.’
Stambheswari is being worshipped
in the principle of sakt tantric cult.
Thus Stambheswari is the ancient
sakta cult deity of Orissa (Sahoo,
1977: 347).

Conclusion:

The kings’ rule is ruined. Yet, the
‘Rajanugata Dharma’ remains as
religious faith of the Tribals. The
observations of events of Dusserha at
Balaskumpa in Kondhmal and at
Jeyopre in Koraput districts are
exemplary. The installation of idol of
Bharal Devi in the shrine at
Balaskumpa and the idol of Kanak
Durga in Jeypore palace by the
respective kings and the tribal beliefs
and ritual worship of the Bamboo
Lathis and Wooden Pillars as the
incarnation of Goddess Durga carry
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the great tradition of Sakti Cult which
is in vogue among the Tribals. This
practice of Shakti Cult has gained a
significant religious response from the
tribals from different areas of

Kandhmals and Koraput regions.

In addition to their own religious
practice, the'Kandhs of Kandhmals
have a strong spiritual nexus with the
Goddess ‘Bharal Devi’, and perhaps,
for this reason there has been hardly
any possibility of conversion of
Kandhs in to Christianity.

In course of time the tribals of
Koraput have developed divine
attraction towards the Goddess
‘Kanak Durga’ in Jeypore palace. So
also is the case of the tribals of
Kandhmals with the Goddess ‘Bharal
Devi’ at Balaskumpa village.
Currently, the observation of the
Dussehra rituals at both the places is
a glaring testimony of synthesis of
Hinduism and tribal religion. And that
indicates not only the religious
convergence of the Hindu Kings and
the Tribals but also their political and
administrative mechanism resting
upon the past patronage of the tribals
to the Kings and their rules in the
tribal countryside.

In the past, from the military
point of view, the services of the
sturdy tribals were essential for the

b D 2/

defense of the kingdom. This
value of the past tradition needs
to be revived and respected now
by way of selecting suitable tribal
youths of the locality for
orientation training before
appearing the examinations for
their recruitments for the
military, paramilitary and police
services. This will help generate
employment and incomes among the
tribal youths as well as enable them
to serve the nation.
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Festivals are woven inseparably
into tribal culture and each festival has
its own distinguishing features and
characteristics. Each community
projects its own socio-cultural
significance and uniqueness in its
observances and celebration. Most of
the festivals have their respective
history of origin and ritual exercise,
Festivals not only provide an occasion
for funs and frolics but also give an
opportunity to the people to remember
there ascribed past history and renew
socio-cultural identity. Most of the
tribal festivals reflect the ingenuity and
belief system whichd are inlaid in
different pursuits of life. It gives them
a lot of pleasure and keeps them away
atleast for a moment from the
humdrums and dullness of life. The
festivals act as mirror, which reflects
the images of practicing religion,
material culture, social value system
and ethics of a community. It has
control over different social
organization, economy and regular life
pattern of the tribal people. Under the
impact of modernization and change,
tribal festivals are being rapidly
transformed and in many places
dis:appearing due to paradigmatic
shift in socio-economic factors.
Perhaps this is the high time to study
the tribal festivals and record the

same for the posterity before these

are completely transformed or
disappeared.

-

Bonda Festivals: Continuty and Change

A.C. Sahoo

The article highlights focused on

. the most important festivals of the

highland Bondas. The highland
Bondas are famous for their
fascinating costumes, homicidal
behaviour, unfamiliar tongue and
individualistic personality. They speak
language of their own that is ‘Remo’
which comes under the Austro Asiatic
speaking group. They are one of the
13 identified Primitive tribal Groups
of Orissa and confined within a
contiguous area of 150 Sq. Kms. As
on to day, around 1500 highland
Bonda families comprising 6000
populations take shelter in the whole
highland Bonda hills. There are 32
revenue villages of which presently 28
are inhabited by the Bondas and the
rest four are uninhabited. All the
above Bonda villages come under
Andrahal and Mudulipada Gram
Panchayata of Khairput Bleck in
Malkangiri district. They depend on
gathering of minor forest produces,
slash and burn type of rotation
cultivation, streambed wetland
paddy cultivation and hardly on wage
earning. Their villages are situated on
hill and mountain slopes and valleys
starting from 3000ft to 5000 ft above
the sea land; hence their abode is
most suitable for horticultural crops.
Their villages are a cohesive and
functioinal unit, which is marked by
evergreen jackfruit and mango trees,
‘Sindibor’ the sacred megalithic
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platform around which the socio-
religious life of the people revolves.
The thatched houses of a village are
dispersed within a contigious area.
Each Bonda home is a self-contained
unit and the village is democratic in
its activities. The Bondas domesticate
animals and birds for several socio-
economic purposes however, bullock
and cows are kept in cowshed
separately built within the courtyard
but goats and chickens are given
_shelter in the pigsty and chicken pen
respectively. The village traditional
council consists of the secular head
Mudulipad is the kingpin of all the
Bonda villages and its Naik occupies
special status in the whole area.
Mudulipada is also famous for
‘Patakhanda Mahaprabhu’ sacred
royal sword enshrined on banyan tree
located in a scenic place within the
Mudulipada village.

Like many other socio-culturally
vibrant tribal communities, the
Bondas practice a number of festivals,
which are associated with vital
religious and economic factor. In each
Bonda festival, two very important
aspects are noticed one is eating,
drinking, singing, dancing, merry
making, social visit and traditional
enjoyment in groups and the other is
appeasement of different Gods and
Goddess, malevolent and benevolent
spirits and various deities those who
are responsible for multifarious
happenings. The magico-religious
functions associated with festivals are
to ensure blessing of the unseen power
who safeguard them from different

\ -
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danger and miss-happening. Because
of the practice the aggressive and
socially maladjusted Bondas develop
the feeling and social solidarity in spite
of stand off among themselves. Mostly
on festive occasion, group feeling is
intensified which provides a sense of
security. The social solidarity is also
strengthened resolving temporarily
quarrel, conflict, tension and
misunderstanding between a few
individuals and clan groups.
Moreover, communal festivals also
provide them the opportunity to take
revenge on the enemies. Some of their
very important festivals are Chait Parb
(Giagige), Pus Parab, (Sumegelierak),
Mag Parb (Susugige), Kimdar gige or
Geursung-gige, Bandapand Parb
(Genrgige) etc. These festivals give
insight of their social structure, social
values, religion, cultural institutions,
social behaviours and pattern of
interaction between individuals and
groups. The festivals celebrated by the
Bondas are related to the food
gathering, hunting, agriculture,
consumption of new food items and
respect to deities responsible for their
prosperity. They celebrate festivals at
the individuals’ family, village and
region level.

During the festivals they worship
Gods and Goddesses benevolent and
malevolent spirits enshrined within
the houses, village boundaries or
located on hills, mountains and other
important places. They also worship
before the huge banyan tree where the
PATA KHANDA (a sacred sword) is

stayed put. A large number of festivals




F

are usually observed at the Sindibor,
which is stone platform under a tree
where most of the community
functions are observed.

The Bondas make sacrifices to
their deities and ancestral spirits
reigning from egg, fowl, pigeon, goat,
pig, cow and buffalo. The sacrifice is
made at the village level then followed
by each family and individual.

In rare case, it is first done at the
family level then performed at
community level. Gods, Goddess and
spirit are worshipped by offering
prescribed sacrifices and Gods are
invoked for good health happiness
and rich harvest. As delicacy, non-
vegetarian and special food items are
enjoyed as per family economic status.
Man and women dance together and
this is the occasion to meet their closed
friend and distant relatives. They
perform colorful dances to make the
occasion quite enjoyable.

During the festival period, boys
and girls meet freely which may lead
to future marriage. They also invite
kinsmen from other villages and
married daughter are also expected to
come to their respective parents
house. The close relatives bring gifts
and there is an exchange of materials
and drinks. In several ways human
and divine, living and dead are made
to take part in the festival. The life of
a Bonda is full of uncertainties,
however, festivals provide them
relaxation, pleasure, recreation and

happiness to make the life most
successful.

—

Through out the year they
celebrate a number of festivals at

community level. All Bonda people
observe of these festivals during the
same period but certain festival is
there which are performed at their
respective village level with view to
take part in each other’s festival. Some
of the most relevant and fascinating
festivals are observed with much
pomp. Some of the festivals are
described in the proceeding page
incorporates the change and
continuty in observance of various
festivals.

Chait Parb (Giagige):

The most exciting festival and
colorful celebration ceremoniously
observed by almost all Bondas is
Gigagige. In the early summer the
people are quite free from agricultural
persuit, when the Bonda house is not
deficient in foodstuff and the streams
are rich for fishing and jungle is
suitable for hunting. The people
celebrate the occasion with all
seriousness keeping much emphasis
on indigenous taboos, rituals and
other socio-cultural value. About half
a month is spent with much pomp
and show in which all the people
without any difference in age, sex and
position, take active part. Until this
occasion many a forest produces,
though found abundantly are neither
plucked nor eaten. The importance of
the observances is to eat mango and
other fruits ceremonially, after a
communal first-fruit-eating rite.
Perhaps long ago when the people

Banaja-200 7;\
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were absolutely food gatherers and
hunters and their entire life depends
on edible fruits and forest games, they
had started this. As a festival of fruit
gathering of mangoes they could see
the bounty of the gods made manifest.
This was an occasion to celebrate with
rituals. The hunted animals are
brought by men and the mangoes are
gathered by the women. Moreover
another factor regarding this
celebration is communal hunting
where all the games will be divided
equally, even when the game is shot
by an individual Bonda. It shows their
mutual cooperation as well as
competition. Apart from that works
in jungle are started after the
celebration, perhaps meant to satisfy
the jungle protective spirits and
mother earth that grant better
production. On the whole it includes
merrymaking and enjoyment and
relish a change of dietary items. The
celebration has great ritualistic value
for food gathering hunting, fishing
and shifting cultivation economy.

On a suitable Sunday in the
Month of April (Chait) the Sisa
sacrifices a brown hen in usual
process before Mali deota, and on the
next Thursday another sacrifice is
made before Hundi, which needs a
pig, a brown hen and an egg. Mango
is offered to the village deities
ceremonially after which, the
community is allowed to pluck and
consume the same. This is a very
important affair of the village priest
but few villagers may also participate.
On he next Sunday, after the day on

which first sacrifice is made before
Mali Deota, guests arrive from
different villages and they are offered
gruel of Mandia flour and rice to eat.
After taking this all the guests are
supposed to go back because from the
next day it would be strictly prohibited
for outsiders to enter inside the village
and for any villager to go out. From
Monday all the people abstain from
any intoxicating drink till the
completion of the celebration. Early in
the morning the village magico-
religious head conduct a magi co-
religious performance to sanctify the
hunting weapons. For this sacrifice of
goat, a fowl and an egg are
compulsory. Apart from this the
usual prerequisites like coconut, rice,
turmeric powder and powders of
black and red soil are added to the
sacrificial necessities. All the
participants after this performance go
for hunting in the nearby forests in a
group and come back by late evening,
If they have any game with them, it is
kept in the house of Sisa and all the
weapons are sprinkled with sanctified
water, collected from all the houses.
According to the people, this makes
hunting easy, the other villagers may
be jealous and send mystical power,
but if the sanctified water is sprinkled
over the weapons and victims, then
no magic will work. Again on
Tuesday, they all start for hunting and
return back by evening. Hunting
games on these two days are shared
in the traditional process and it is
enjoyed in every family. In this
evening the head of each family take
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seeds of Mandia, paddy and others
and sow in their courtyard. Now till
the coming Tuesday, that means for
another seven days, hunting in group
continues and all the people enjoy
special non-vegetarian diets in their
respective houses. Then on Tuesday
again the village magi co-religious
head goes to his field meant for
shifting cultivation to offer a sacrifice
and sows the seeds after spading at a
spot. He comes back after cooking the
sacrificial matter and eating them.
From the next day all the people are
allowed to start sowing on family level
Mandia gruel can be eaten which was
restricted since the staring of Giagige
occasion. Some of the other
observances like dancing of the girls
with special dresses along with the
boys attract the attention of the
observer, The girls dress themselves
with a number of colored clathes and
small brass bells and keep axe on the
shoulders and torch in their hands.
Songs in question-answer from
between two opposite sex groups are
exchanged. Within the festive hunting
whenever a game is caught, a fowl is
sacrificed to Bangur, the forest god,
while they distribute the ceremonial
hunts. Special share is given to three
persons the magico-religious head, the
first hunter and the second man who
brought end of the life of the hunt.
They are given the back hips, one front
leg and a portion of the hest
respectively.

After this ceremony, not only the
mango eating, hunting, fishing and
sowing is started, but the young boys

L 78

and girls bonding together enjoy the
spring breeze also. Morv.eover,
appeasement ~ of  demigods,
satisfaction of the dead and demons
are few other additional attributes of
this tribal function. Consecration of
hunting weapons and sexual
abstinence of the Sisa, taunting songs
of the women when the male folk fails
in hunting and special type of dance
and song near Sindibor, consecration
of fruits and seeds through ritualistic
observance and necessary precaution
measure are special characteristics
feature of the Bonda Giagige
celebration.

One discerning observer finds the
slow change sct in the observance of
this famous festival of Bond tribe. The
rituals are mechanically adhered to on
the background of retreating forest
cover, where hunting is simply a
reminiscence of the past. One can get
changes in the intake of rituals food
habit, where is replaced largely by
delicacies procured from market.

Pus Parb (Sumegelirak):

The other exciting and enjoyable
festive occasion in the month of Pus
(January) by almost all Bondas is
Sumegelirak. All over the year,
starting from the children up to old
await for this celebration: it is one or
in different way quite pleasant and
enchanting for them. On one hand the
magico-religious rite is associated with
ceremonial eating of bean, cutting of
Krang branches for cloth, collection of
grass for thatching, gathering of few
otherjungle produces, consumption of
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newly harvested grains and on the
other hand, it signifies the steps taken
by the boys and girls for enjoyment.
Celebration starts on a suitable
Monday and continues for
consecutive 8 days. On previous
Sunday the people purchase
necessary requisites for the celebration
including cows and bullocks for their
consumption. Early in the morning the
magi co-religious head (Sisa) collects
bean, Kerang branch, thatching grass
and many other fruits available in that
season and not yet eaten. He performs
the magi co-religious rite season and
not yet eaten. He performs the magi
co-religious rite early in the morning
on Monday before the village deity
where a black, a white and a brown
cock and a goat are sacrificed along
with coconut before. Deities and
spirits like Sun God, evil spirits, Hundi
deota, Kot deota, Mali deota,
respectively are satisfied with the
sacrifice and coconut is offered to the
Iswar which a Hindu deity is believed
by highland Bondas Now-a-days, it is
the impact of Doms living beside them.
Sacrificial animals are distributed
among the villagers but the liver and
head are taken to be cooked for a
communal consumption in a group
consisting of three or five members.
After this traditional rite everybody is
allowed to eat bean, before which
touching of the same is strictly
prohibited. Moreover in small groups
cows and bullocks purchased or
arranged for the occasion is killed
which supplies enough beef for each
family. Brewed beer, wine and sago
Palm juice are consumed in-group.

-
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All over the day, the people go on
gossiping, eating and drinking as
much as they can. During this time
people do not go for shortage of
foodstuffs due to earlier harvest and
nobody thinks of the future too.

In the next day that is on Tuesday
ceremonial fishing is conducted in
separate groups of males and females.
Being back they consume fishes and
crabs along with drinks that have kept
for the purpose. On the Wednesday
morning, a magi co-religious rite is
performed again. The necessary
prerequisites are powder of millet
(Kangur flour) a type of lead (Siari
leaf), Kirimator which is a special type
of cake prepared from the paste of
millet (Kangu), another millet
(Dangarani) been seeds. All these must
be powdered in a wooden hole made
on a big log of jackfruit tree or Bija
tree feathers of whites and brown
cock, a coconut and two cocks of
white and brown colour. After the
sacrifice the people are allowed to
taste Kirimator and meat of rat and
fishes that had been preserved. On
Thursday Kirimtor cake and cake out
of millet flour (Kangu flour) is
prepared by the wife of Sisa. At about
2.p.m Sisa comes at Sindibor along
with the materials and a number of
sticks of sago palm. When the kidding
sagar is beaten at Sindibor, all the
participants assemble. The stick play
takes place between the boys, adult
and old of equal age. When it is over,
the boys are given special food
materials brought by Sisa. It is told
that rice of millet and cake of small
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millets (Kangu) along with meat of rat
is given to the boys of Bartikud but all
others are offered special cake
(Kirimtor) and usual rice. Beef and
fowl are also offered, if there is any.
Then all young ones depart to enjoy
the night in their respective youth
dormitories. On the next day (Friday)
stick fight of the adults and olds are
conducted after sacrifices of a brown
cock, which is really interesting to be
seen. On onec hand their
aggressiveness is shown by beating
each other and they embrace and
salute before they start the fighting.
Moreover, they kill few cattle’s and
share it for consumption.
Neighbourers are invited and they all
enjoy the beef and traditional drinks
which reveals their customary
hospitality. In the late evening they
dance, drink, sing and eat special food
items and the tired youths go for a
sleep. On Sunday the last magi co-
religious rite is performed by the Sisa
who is to sleep in the boys dormitory.
On Sunday he sacrifices a cock along
with flour or small millets, which is
done far away from the village and
the sacrificial fowl is left on the spot
for the unseen power.

From the celebration and its
process of observance it is clear that it
has a great significance for eating some
newly produced grains and seasonal
jungle availabilities. Moreover the
enjoyment and merrymaking of the
people being free from the anxiety of
agricultural operation, freedom

among the boys and girls and crossing
the traditional limit are more unique.
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Not only the dance and songs are
enjoyed but also premarital and
extramarital affairs are recorded.
Taste of special food items like rat,
Kirimtor, been along with newly
brewed intoxicated drink led the
people to maximum enjoyment.
Sharing exchange of special food
items and active participation are the
speciality of this festive occasion. Their
attack by sago palm stick and their
affectionate embracing before and
after and game are better illustrations
of their personality. This is the only
occasion in which no family
undergoes without food. All the
persons like Sisa, Naiko, Chalan,
Bariko and others are busy in their
respective ceremonial works, no body
interferes in any other’s activities and
everybody enjoy their own.

The Bonda people are no more
confined to their subsistance
agriculture only. In the globlised
world of diversification of economic
pursuits the erstwhile Bonda now is
exposed to different overcomes of
Income Generation on worker in
industry or worker in construction
boom. These diversified field make
them to come across different spectra
of culture. Due to this factor, the Push
festival registers in itself miniscule
changes in its observance.

Magh Parb (Susugige):

Since Hime immemorial highland
Bondas have special fascination
towards agriculture. They collect their

environment resources for subsistence.
They have an unlimited faith on the
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magi co-religious rites, which to them
are the better ways to satisfy their
Gods, Goddeses and spirits to achieve
the best. Perhaps this is the supporting
factor for which they perform a seed
consecratory rite on communal basis
which will affect the harvest of the
coming year. Moreover the
representatives particularly Naiko (the
village secular head) is selected on this
occasions and he is given a mass
honour for his special work and rank.

In the month of February (Magh),
on a suitable Monday, the villagers
arrange funds for sacrifice. Very early
in the morning Sisa gets ready
finishing his moming duties. From few
villages it is recorded that an
experienced person of Badnaiko,
Kuda or Kirsani Kuda may perform
the magico-religious rite on this very
occasion. A handful of seeds from
every family is collected in a basket
and taken to Sindibor or before the
deity like Hundi. The process of rite is
very simple, Sisa sacrifices two fowl
or brown and white color, while
I sacrificial blood is sprinkled, different

Gods, Goddesses and spirits
responsible for agriculture and they
are invoked. The Bursung who is
mother earth is most important and
her help is needed. Hence, sheis called
repeatedly by the magi co-religious
head. He prays for their additional
health and happiness of the society
and increase of cattle wealth for their
additional economy. Especially this
occasion is meant for the measuring
of the seeds in the basket before the
sacrifice and after completion of the
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magi co-religious rite. If the amount
increases then it indicates for a better
production in the year. If decreases it
is an inauspicious sign for the coming
harvest. According to highland
Bonda, it is true that there would be
increase or decrease in amount. Not
only the harvest but products of jungle
and kitchen garden are also
anticipated from this practice. On the
very spot selection of new secular
head and other officials may take place
if the people so disliked by the people
the change is anticipated. In case of
new selection, a person’s name is
announced and if he accepts the
proposal, a new cloth is wrapped on
his head and mark of blood of sacrifice
is given on his forehead. In the
traditional way he takes oath to do
everything for the people. In the
meantime a senior person also advised
him how to see the affairs, how to look
after the people, and how he should
be hospitable to the Government
officials, and other outsiders. When
the selection is finished, he is taken to
his residence by few people on their
shoulder and in his house a simple rite
and drinking party is celebrated. The
people gather together, distribute the
consecrated seeds among themselves,
which they take to their respective
houses and keep in the main grain
basket, which is regarded as best for
sowing. In the evening ail the people
of all age and sex groups gather at
Sindibor and dance together. Few old
relationships in the last Pus PParb
(Sumegelirak) may be developed more
and the gathering dispersed when
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they are very tired of dance and fold

songs. The function comes to an end
and the people do their usual work.

The Magha Parab is out and out
agriculture related festival observed
considing the post harvest time.
Interestingly the community
governace and tribal polity which was
usually discuss in the festive time,
now-a-days are replaced by
Panchayata System of grassroot
democracy. This results subtle changes
in the traditional ethnic governance.
This has very good impact on the
organisation and observance of the
festival,

Kimdar gige or Geursung-gige:

The Geursung-gige sacrificial
arrangement made by the youth
dormitory boys and its significance
associated with Sindibor is the striking
characteristic feature of this festival.
In the month of October, on a Friday
all the youth dormitory boys go round
from door to door for collection of
ceremonial alms. They all return back
with few basketfuls of grains and
exchange it for a pig and brown fowl.
A male pig and brown hen is usually
preferred but a female pig and cock
may solve the purpose. The husked
rice is kept for magi co-religious rite.
Boys along with magi co-religious
head come to Sindibor. The sprinkled
the blood of the pig is taken from the
snout. The blood is also smeared on
the cooked rice, on the stones arranged
here and there and on the spot. Blood
stained rice is distributed among all
the villagers and rest is consumed by

=
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the boys along with Sisa. The rice is
shared by every family in the village
and is kept carefully for consumption.
Some seeds are also sanctified for
sowing. Head of the sacrificial pig and
fowl are given to Naiko but rest is
equally shared among the villagers.
Boys do not show their selfishness by
eating all the pork rather their oneness
and spirit of communal feeling is
highlighted. All over the day the boys
of youth dormitory play different
traditional games and all the kin sends
gifts of special food to and fro,
prepared for the purpose. Apart from
this they arrange non-vegetarian
food. In every family special foods are
enjoyed but Mandia gruel is
prohibited for that day in almost all
families. In addition to that special
care of the ancestral deities is taken
and almost all the helpful spirit living
in different known and unknown
centers is invoked. Almost all the
people keep abstain from any sort of
jungle work or agricultural operation.
In addition to that the special non-
vegetarian food prepared for the
occasion must be finished on that very
day. If there is any surplus it should
be thrown away; According to
highland Bondas this is the occasion
when all the spirits and deities
associated with agriculture are offered
sacrificial blood to raise fertility in field
and families. Few of my young
informants conveyed that through the
sacrifice they also purify themselves
because they might have done
something mischievous during the
month of January.
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(r This festival highlighting the

Bonda boys and girls who are yet to
be wedlock also faces changes. The
generation next Bonda boys and girls
feel hesitated to follow the ageold
tradition. Though they visit their
ethnic deity Sindibor yet, they don’t
nourish the traditional faith.
Bandapana Parb (Genrgige):
Feasts, festivals and magi co-
religious rites associated with
highland Bonda culture has been
designed according to the ecological
environment, socio-cultural matrix,
norms and values of the community.
Alike few other festive occasions cum
magi co-religious rite Bandapand
Parb (Genrgige) is one of them. It is
observed in the month of July on a
Sunday, or Tuesday, or Friday
according to the convenience of the
people. In the traditional procedure
the main deities of the village as well
as popular spirits are given sacrifice
according to prescribed traditional
order. On the chosen day sacrifice of
a brown cock along with few other
requisites are offered before Hundi (a
traditional deity). Sisa conducts the
rite in presence of other persons of the
village. At the time of sacrifice few
other prerequisites like mango kernel,
new vegetables and fruits are also
offered to the deities. Apart from that
on family level few individuals also
perform the same rite to satisfy their
ancestral spirits. On this very occasion
a cow may be sacrificed in the name
of different deities responsible for
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safety and propriety of agricultural
crops. But it is the noteworthy
phenomenon that a number of other
cows and bullocks are killed, one
animal by few neighboring families for
consumption purpose. For a complete
week the people abstain from all the
agricultural and forest works.
Offering of food gifts are noted in
every village on this very occasion. All
over the week consumption of special
diets, drinks and non-vegetarian items
in a group of friends are real in the
society on this occasion. But almost all
women make themselves busy to
remove kernels from the mango seeds.
Apart from that a number of leaves,
kernels from the mango seeds. Apart
from that number of leaves found
either in the kitchen garden or in the
jungle is eaten after this ceremonial
observation. Thus for Bonda it is a
very important rite because of its
approval for eating a number of things
which really keep them alive in the
isolated deep forests and hill pockets.
Dependence of their life of family
members go to collect the shoots and
mango seeds and store them for future
use. Therefore this occasion is more
important for their gathering and food
collection economy than agriculture or
family fertility.

Like other Bonda festival, this one
also seen changes in its structural
organisation and observance. The pre-
brocasting time is seen messed up of
with new ideas relating to agricultural
pracites.
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rCont::inuty and Change:

The Annual Cycle of Bonda
festival comes under the endless
impact of the changing time.
Earlier the change comes almost
impercapitably and in slow manner.
This was much to do with evolution
of Bonda society from subsistance
agriculture with mono-economic sco-
cultural life. The impact of on going
globalisation having the motto of
uniform, market culture, road rollered
simply little communities and their
little spread enclosed culture.

The Bonda people are no more
found hidden in the dense forest. They
are exposed to various waves of
culture coming along with the eco-
tourists from within and outside of the
country. The State owned media,
having its aim of bringing the tribal
people in to mainstreaming process
has its continous impact to intensify
mutation in the traditional culture.

It is very interesting to see how
globalisation with spread of material
culture influence the Bonda tribe in
the Ankadeli Market place and
Mundiguda which usually sit in the
thrusday and friday. The high land
Bondo shorn of their traditional gear
of Ringa and neck adornment
congragated in the market place
where the fashionable material world
has wholly imprisoned them. They

RS R e
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have a radical change in dress
materials and food habits.

In addition to it, the process of
conversion to Christianity and
Sanskritisation has had its impact on
the changes. The shiva temple
constructed in the mudulipara,
attracts nos of tribal people and they
are found reasonably comfortable in
the new faith and value.

All the cumulative influence
brought changes to Bondo society and
it on the turns inthences the
organisation of various ethnic festival.

Inspite of all the changes, Bondo
festival still has retained its
characterstics of traditionality in some
of its sociological and social aspects.
The change is reqgistered more than the
continuty in the present time.

Conclusion:

Globalization sponsored
marketled socio-economic mechanism
comes as the last knell in the coffing
of tribal festival worldwide. The
tremors of the globalization
roadrollered the little communithy
with their miniscule culture. As a
result of this various tribal festival are
pushed to the background.

The Bonda tribe’s people, and
the cycle of gtheir festival are no
exception to it. Nowdays the festivals
are observed without having the
original intention and spirit.
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